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Mariology in the E.O.T.C Tradition:
Special Emphasis orbarsana$ayon *
Amsalu Teferg*

amir

MACHTS® 9°UC TIC +L9° WPt a78G PGSO <11l PICLI>» 10
NHVI° DA AooFF7 &0t L7770 TICLI° WG heoT: A9°An7T N1k
SFING NAao@AL8: OA aNs PO LTIAT OHT... BA4AT LTLI7IAT
TUCT SAMA: PO b ACHELSTT LVT oowlFP HIPVCT MNP
neH-FG N4T9° holent9°6t +571P G ::

NATeRe ACFLAN TPHE 0T ACHELT PhooNIT7F ANCS AOAS
PILLNLS NChF ooAhG T B150: A AN ovRhé. ALFT 11L “ICLI°F
R hd. 0LFTET @80 TICLI°E ThICL TICLIE LA TICLICE LCAY
TICLI: LCAY A¢rT avHovd LFING avdih TICLI°T WCITT @80
OH-F... 7C LT T PAILVS ANT PS PG ooAh& T HCHC AS
e BT QA Ao T7 ANC MPAA A ooAh OHY A& Povfonl @
ot nEATF @0T HSOAPA::

NAMMANNC DT DTG U-NE: AATS AS Aeo-O OATOAMTO- 30
APT ANC A7SU9° DA AooT7 A%1SP A7rE 004 POLHLHLOS DA
AL L7 hoLeNLST RS T W% PUIo £CAT AT 10 PHY
Ah® Al AGA NECAT A7 @0T CHINATT FIPVCHT Y109 DA
Ao T RETIET A1 ANCT AR AR MNCS PAMLT PULINATY
°H00T NeoHCHC 9° 22 MLT @7 48 PiN::

* This article is excerpted with additions from tHeDPdissertation of Amsalu Tefera, entitBdrsanaSsyon:
Philological Inquiries, Textual Critical Edition ah Annotated Translatignsubmitted to the School of
Graduate Studies, Addis Ababa University, 2011.

The transliteration followed the Encyclopedia Aieflica format and the diacritical signs in thisicet are
based on the EAE-Garamond font. Please note sobmeasitions: CSCO €orpus Scriptorum  Chris-
tianorum Orientalum;DS = Darsand Sayon, EAE = Encyclopedia Aethiopica; EMML= Ethiopian Ma
script Microfilm Library; KN = Kobrad Nag&t; MS/S=Manuscript/s; SAe = Scriptores Aethiopidic] =
correctly copiedviz. = namely. The symbodf] is applied to show the section in DS edition.

** Dr. Amsalu Tefera is Assistant Professor of Blaby at Addis Ababa University.
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1. Introduction

The Virgin Mary, the Theotokos, is highly veneratadthe Christendom Light. She
gave birth to the Son of God - Jesus Christ. Hgiméi maternity not only sheds on
the meaning of Our Lord and Savior Jesus Christisdinity, but it also illuminates
the meaning of God’s gracious dealings with humaaitd the completeness of our
freedom within that grace. She, as it is recordedthe Gospel, is glorified by
mankind (Lk. 1:30-31, 4é) It is through her that God has saved the wontdhér
obedience, the Virgin Mary is the primary model lafmility that waits upon the
Lord. In her perpetual virginity, we can see therglof the Lord who fills all in all,
‘for whom nothing is impossiblén the virgin birth of Our Lord the promise anceth
prophesies of the OT are fulfilled and the old cisahat bound Eve are loosed by the
obedience of Mary. In the Virgin’s humble respomsdhe angelic message, we can
witness the magnificence of the Incarnation of Oord and Savior.

The study of teachings about the Blessed VirginyMaccording to Christian theology,
is known as Mariology. It is apparent that Mariologs closely associated with
Christology. DarsanaSayon (henceforth, DS) ‘Homily [in honor] of Zion’ is #htitle
of a Geez text mainly devoted to the glorification of thek of the Covenant and the
Blessed Virgin Mary. DS is one of the Ethiopic stes of Mariology.

It is clear that there are plenty of Marian textsour Church. Nevertheless, scholarly
papers in the area are rare. One of the reasoosniuct this research is to stimulate
interest in order to study and promote our litefagyitage.

This study is intended to present a general viewhefteaching of the EOTC related to
Virgin Mary-the Theotokos, according t@arsana Sayon It begins with a literature
review on Mariology and the glories of the Bles&8djin in the EOTC. Subsequently,
the article presents a brief discussions ondtisan ‘homily’ and Sayon ‘Zion’. Marian
veneration is reflected in other Ethiopic hymnodjssch as KN, Yaredic hymns, etc.)
which are also concisely reviewed. Finally, vari@sthets and expressions concerning
the veneration of the Virgin Mary St. Mary will liiscussed from DS (including the
ZenaSsyon méalks "a Sayonand Té&’ammera Sayon).

The work is based on texts and describes the vBoeraf the Virgin Mary, when
appropriate a descriptive research approach wileiployed. The texts are analyzed
from philological and theological perspectives.et#tl translation and some commentary
will be given on DS readings. The source materiatsthe paper are Manuscripts and
printed texts.

1 ‘And the angel said to her: Fear not, Mary, for ymye found grace with God. Behold you shall core@i
your womb and shall bring forth a son: and youlstell his name Jesus. ... He has regarded the hyrofli
his handmaid: for behold from henceforth all getierss shall call me blessed.’
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2. Survey of Marian literatures in the EOTC

According to the book of James, the name of Mafgther is Joachim and Anna is her
mother.zEtymoIogicaIIy, the name Mary is derived from thebdewMariham which has
the meaning ‘a sweet naméeThe miracle of Mar§/begins as follows:

We will declare unto you, O beloved brethren, yddobn of the
Church, and may [God] make bright eyes of your thetr hear
[them], the miracles of our Lady, the Holy Virgina, which [name]

is in HebrewMzarzham, (a sweet name!) the life of the world, and the
God-bearer, whose great praise and honor neitadreihgs of heaven
nor the beings of earth will ever be able to btimgan end. May her
prayer and her blessing be with her servant ... iéoend ever!

AnziraSsbhat, concludes the text ash: ATHATY: PO L7770 Nhdh:
TCLI: HNONG-LOm,: 71419°:: ‘O! My Lady Mary the Blessed Virgin in two ways,
which in Hebrew [is] Mariham®

We have numerous Biblical references to the Ble$8egin. Prominent Prophecies are:
Gen. 3:15; Ps. 45:9-11; 87:5; 132:13-14; Isa.1#1der. 31:22; Ezk. 44:1-2; Mic. 5: 2-3;
etc. In the NT we read various accounts of the &ddsVirgin Mary. i) from the Gospels:
Mtt. 1.18-25; 2: 1-23; 13:55; Mk. 6:3; Lk. 1:26-8P;1-20; 11:27; Jn. 2:1-10; 19:25-27;
i) Acts 1:14; iii) Epistles: Gal. 4:4 and iv) Re¥2:1-6 etc.

Devotion to the Blessed Virgin clearly had its amgyin the life and history of the early
Church. For early ascetics Mary was the pattermodel of Virginity; and by the third
century the idea of the Virgin as the new Eve, &by the Council of Ephesus (431
A.D.), greatly increased the devotion of the faititb her. In addition, the development
of Marian devotion was aided by the spread in papplety of a belief in the Virgin's
miraculous powers of intercession. For the Ortho@bxirches veneration of the Virgin
Mary, Mother of God, is an expression of the inadion of one triune God and has a
clear Christological imperative. For Orthodox Ctigiss adoration of the humanity of Our
Lord and Savior Jesus Christ necessarily implieekation of His mother from whom He
received His humanity, and who in her person, gnts the whole of humanizy.

2EA Budge, WallisLegends of Our Lady Mary the Perpetual Virgin ard motherHanna (Oxford: Oxford
University Press, 1933), p. xxv ii.

% The Ethiopic text reads:. “1C£7°: HNANS-BOM: “94619°: T69°+: 19°::. Getatchew mentions that in
the early versions her name is also written“as¢: (Getatchew Haile, ‘Mary’ irEncyclopedia Aethiopica
(Weisbaden: Harrassowitz, 2007) vol.3 (He-N), p7.80

4This miracle also contains thmages of Marg42 hymns).

® E.A. Wallis BudgeThe Miracles of the Blessed Virgin Mary and the &if Hanna and the magical prayer of
St. Aheta Mikae{London:W.Griggs,1900), p.1.

% Edited by Marcus Van Den Oudenrejn, ‘Helenae Agthin Reginae Quae Feruntur Preces et Carmina’, in
Corpus Scriptorum Christianorum Orientalui8Ae. 39 [Gé&z Text], SAe. 40 [Latin translation], (Louvain:
secretariat du CorpusSC960-1, p. 90.

"Paulos Yohannegelsata: the Feast of the Assumption of the Vilgary and the Mariological Tradition of
the Ethiopian Orthodox Tewahedo ChurehPhD dissertation submitted to the Princetonoldggcal Semi-
nary (Princeton: U.M.1., 1988), pp. 41-43.
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Marian devotion in Ethiopia is as old as the Claisfaith itself. It is based on the essential
unity between the Incarnation and the Mother ofitltarnated one-Jesus, chosen by God
to participate in this His greatest work of salwatiThe EOTC (of course the whole Orthodox
and Catholic world in general) fully affirms thatrgfin Mary now resides with her Son in
the state of heavenly, eternal glory in which shays and intercedes on behalf of the
whole world. Her veneration, as a result leavegrarint on all Christian anthropology,
cosmology and the entire life of prayer and piety.

Within the Eastern Orthodox Churchesid medieval Latin traditions and in the EOTC in
particular, sacred devotional writings and compaosg in honor of the Virgin Mary are
abundant. Some of them are translafiamsl most literatures are indigenous. A greatafeal
this literature is translated and composed after 14" century. But the tradition of
devotion to the Blessed Virgin goes back to théy ekys of Christianity. One of the oldest
and best known Marian literatures, what our Chusishres with other Churches, is called
protoevangelium Jacobor ‘the book of James® The work is existent in classical
languages. Its original title which is preserved tie EOTC isapiAchéd.: ALF:
ATICLI°: The Story of Mary's nativity"%1 The French scholar, M. Chaitfestudied the text.

The translations of Wallis Budﬂj%gives a lively description of the Young Virgin'snty
life in the Temple, full of simplicity and grace.eHalso notes that the spark of Marian
interest and demand for her stories came a carefalrding of oral traditions regarding
the holy Virgin. Every detail pertaining to herdifvas carefully preserved and incorporaitetb
ever new forms of the old accounts. Visions of Yigin Mary experienced by certain
Church Fathers, such as Theophilos and TimothyjaRdts of Alexandria, furthered the
popular interest in the Virgin. Often these men posed written narratives of the
Virgin’s life which they were said to have receivieom St. Mary herself. The substance of
such narratives was derived chiefly from fhretevangeliumMany Church Fathers also
composed homilies about the Blessed Virgin. Stil®fr Jerusalem writes extensively
about the Virgin’s life in the Temple; Cyril of Atandria describes her life before the
Annunciation; and Dimetrius of Antioch authors a&atiurse on the life of the Virgin
following the Angel's Annunciation. The Homily ofrétlus of Cyzicus included in the
Qenlos, was directed against the teaching of Nestaius contains the basic terms for
Ethiopic Mariology*®

& For the Marian literatures in special treatmenhef miracles in Europe and the Orient, see Cetmljco,
Un episodio della storia culturale medievale: ibdd dei miracoli di Maria nelle letterature europe=
orientali (Roma: in Cultura e scuola, no. 19, Luglio-Setteent066), pp. 117-123; and the same Cerullilon
libro Etiopico dei miracoli di Maria e le sue forelle letterature deil medie evo Latifl@oma: Universita di
Roma studi Orientali Publicati a cura della scuot@éntale, vol.1., 1945), pp. 7-16.

® Such as from Syriac, Coptic and Christian Arabic et

19 3ames, the ‘brother’ of the Lord and first bishégderusalem.

1 Also called the ‘Gospel of the Birth of Mary’, wiiovas attributed to St. Matthew, and was regarded a
genuine and authentic by many early Christian sédictsas believed to have been written in Hebrew an
translated into Latin by Jerome dsbjer de Ortu Beatae Marie et Infantia Salvatari€he text is full of
marvelous stories about Mary and the Child, andynwdrthis have found their way into the writingstbg
Syrian, Coptic, Ethiopian Churches; (Budge 1933iboowiii).

2 M. Chaine, ‘Apocrypha de B. Maria Virgine’ i@orpus Scriptorum Christianorum Orientalur8Ae. VI

(Romae: Execudebat Karolus de Luigi, 1909), pp93-1

13 A, Wallis BudgeMiscellaneous Coptic Texts in the dialect of Ugifypt(London: Longman & co. 1915), pp. Xxii-ii.

1 Bernd Manuel Weischer (edt. Tran€jrellos IV: 2 Traktate de<979:64-87.

!5 Getatchew Haile and Denies Nosnitsin “Mariologyicyclopedia Aethiopic®007, Weisbaden: Harrassowitz:
Verlag, pp. vol. 3, pp. 808-811; Ugo Zanetti, “Ctiurand popular veneration of St. Marghcyclopedia
Aethiopica,(Weisbaden: Harrassowitz Verlag, pp. vol. 3, 200p) 811-814.
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Habtemichaéf lists about six Marian texts as the most famous lae describes more
than twelve various imagesnélk ‘at) of Virgin Mary. Besides, he discussed some
other Marian hymnodies. However, some importartstare not included. The following
paragraphs present prominent Mariological text&eiez. An attempt has been made
to list all known Marian texts.

1.The first text isop& chéd.: ALF: AICLI°: ‘The Story of Mary’s nativity’,
which is discussed above.

2.114: TICLI°: ‘The story of Mary’- found in various form and cent.'’

3.avR dhd: 6LG 3 ATICLI: ‘Book of Dormition of Mary'.

4.0 héd: O6C13: ATICLI°:'Book of Assumption of Mary’- Also calleth.q: G173
‘News of her Assumption’; edited by Victore Arr&sThe text composes eight homilies:
i) @ homily by Cyril of Jerusalem (pp. 1-33); idpmily of Cyriacus of Behensa (pp. 34-55);
i) Homily of John the Metropolitan (pp. 56-61)))iLection of Thomas the Apostle (pp.
62-71); v-vi) homily ofPactum misericordiadCovenant of Mercy’ | & Il (pp.73-85); vii)
1¢: 1%.8:3 De Se'id resuscitateabout the miracle that Our Lady did in front bé tJews
when she gave life from a dead body; V#f}4'.: 09°h: Dic mihi nomen tuum.

5. 2CAr 7ICLI°: ‘Homily [in honor] of Mary’- We have a variety ofevsions under
the same title in brief and lengthy conteisme of the versions includecai: ¢
‘Homily [in honor] of Zion'. EMML 2044, for instarg, is one of the bhiggest versions.
Recently, the text was translated into Amharic Bgfa Mikael Takkala™®

6.0-40: “ICLI°: ‘Praise of Mary- the text was edited and translatieddifferent languagés.

T.0°1PA: NCT7: ‘Gate of the light'- Also known a&7P4: @798 (sic) ‘Gate of
the Praise’. St. Yared is the composer. The textien translated and studféd.

8.1n9°l: TICLI®: ‘Miracles of Mary'- the Ethiopic version of the tewas translated into
English for the first ime by Wallis BudgéCerulli states the existence of various versions
of the miracles of Mary. He presents the text & RBfracles and their Italian translation. On
the other hand, Getatch®wnentions the presence of more than 600 miraclkeiof.

'8 Habtemichael Kidane, “Hymns to the Virgin Marfncyclopedia AethiopicaWeisbaden: Harrassowitz
Verlag, pp. vol. 3, 2007), pp. 817-819.

"EMMLs 1763, 2044 and 3157. EMML 2044 contalrig: @7C£9°F AY: o1Ceo°T £CAT: FANT T
LCAY: (@-80:) TICLI°E L-hP: TICLI°:. Getatchew Haile and William F. Macomb@ér,Catalogue
of Ethiopian Manuscripts Microfilmed for the Ethiap Manuscript Microfilm Library(Minnesota:
Collegeville, vol.vi, 1982), pp 27-41. A prayer Bo@2000: 637-687) published by Gabgallase
Boarhanu preserves brief text of Nagara Maryam (pp-687).

18 Victore Arras, De Transitu Marie Apocryoha Aethiopic€orpus Scriptorum Christianorum Orientalium

(Louvain, 1974)SAE. 68.

19 Tasfa Mikael Takkala (trans.)Darsana Maryam (Addis Ababa: Mahbaradgdusan)2003 EC.

20 Edition and German translation by Karl Fri#¢eddasé Marjam: Ein Athiopischer Lobgesang an Maria
Nach Mehreren Handschriftefieipzig: Gustav Fock, 1892); English translatipnBudge 1933:279-296;
French translation by Bernard Velat, ‘Etudes suMkgeraf: commun de l'office Divin Ethiopien — Intro-
duction traduction Francaise, commentaire liturgicgt musical’ inPatrologia Orientalis (Paris: vol.
xxxiii, (1966:284-296)) and the text by the saméhau in Patrologia Orientalis vol. xxxiv (1968:1-392);
for a summarized note on the seven days, Paul@&1HB119; for Amharic commentary of the Prais&lafy,
EMML 1241; EMML 1254; EMML 1271; MS IES-419 (contesi Amharic printed commentary of ‘Praise of
Mary’, (1925 EC.) and also unpublished commentadrmphora of St. Mary).

21 Getatchew Haile, ‘The Mariology of Emperor Zar'a‘djob of Ethiopia: texts and translatio@rientalia Christiana
Analecta n. 242, (Roma: Pontificum Institutum studiorume®talium, 1992), P.1; Bernand Velat (1966:279-283)
translates the text into French; Christopher Léisims.), ‘Gate of Light: an Ethiopian hymn to Blessed Virgin® in
Eastern Churches Reviell-1V, 1971-1972, pp. 36-46; for a summarizedenoPaulos 1988:119-122.

22 Wallis Budge,The Miracles of the Blessed Virgin Mary and the bif Hanna and the magical prayer of

St. Aheta Mikae{London 1900).

2 Cerulli 1943:17-538"

24 Getatchew Haile, ‘Ethiopic Literature’ in Greirs¢ed.)African Zion the secrate Art of Ethiop{@iexas: Yale
University Press, 1993), pp. 47-55.atchew Hailehi@pic Literature’ in Greirson (edAfrican Zion the secrate Art of
Ethiopia (Texas: Yale University Presg993), pp. 47-55.
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9 avihn: “ICPL9°: ‘Image of Mary’- The author oMélka’a Maryam according to
Gezahegn, is #& Naod (1494-1508), whereas Getatchew sayes B&'oda Maryam
(1468-1478)2.5 Dillmann %° edited the text, nevertheless, it contains diffeagks from
that of the Z&mahbatdawaryat Priniting Press I8agay Tasfalgzi'e.

10 ACOS7E ‘Arganon’- also callechC 25 @-40.: ‘Harp of Praise’ otaC.os": 774\
‘Harp of the Virgin’, written by Abba Giyorgis of &¢c¢a during the reign of Dawit
(1380-1412)" A specimen of thé\rganon& Wddasewas translated by Bud@eun-
der the title ‘Organ of the praise of the Blessédyv Mary’.?°

11%80: *ICe9°: ‘Anaphora of Mary'- the text was translated intaglisi™ and its commentary
has been studiet.Albeit all Ethiopian scholars do not agree coniegrihe notion, it
is said that there are four types of Anaphora of\M&ry; viz. 1)7~0: AP: G'asa
labboyd (supposed to be composed/translated in 1382-I2Y 2) ov%H: 80,
Mé ‘aza Qddase- that of Giyorgis of Gagca. The rest two can not be properly dated
(EMML 1159).

1299hi0k: A% ‘Canticle of the Flower®?

13 4-af: 21C L1 ‘Vision of Mary'- is a homily by St. John, son okBedee also known
aséaf: Th9°C: HPh3h: mAL: 1eae: (EMML1480, ff. 114-127).%

144 O\d: ‘Harp of Praise’- It is believed that the authorswabba Giyorgis of
Gas¢ca. The text was edited by Marcus Van Den Ouden%jn

15 avAnh: h29°: ‘Images of Edom’- Its author iase Lobna Dxngol (1508-1540%.
Habtemichael lists different images of the Virgimiy®

B Getatchew Haile, ‘Builders of Churches and Authair$lymns, makers of History in the Ethiopian Church
in Claude Lepage (edtBtudes éthiopiennesiol. | Actes de la Xconference international des etudes
éthiopiennes(Paris: de la Société francaise pour les étutl@spennes, 24-28 aolt 1988), pp.369-375.
Gezahegn, ‘Various natures of ImagesPiroceedings of the Workshop on ‘The Ethiopian Chu¥ester-
day, Today and Tomorrow{Addis Ababa: held at Africa Hall, U.N.E.C.A., Apri8-19, 2002), pp 89-
114). See also the Asmara version of the textShyay Tasfadgzi'e eeAho: @ICe9™: @avrAho: hfh0:
‘Effigies of Mary and JesuAsmara: Kokab&obah Zédmahbéardlawaryat Printing Press; 1972), pp. 1-17;
‘Salutations of the members of the body of the Béek Virgin Mary’, the short form of this effigy is
translated by Budge (1933:236-244). See also Payo$39-141.

% August Dillmann,Chrestomathia AethiopicéLipsiae: 1866), (reprinted in E. Hammershmidtt(gdAn-
thologia AethiopicgHildesheim-Zurich-New York: Georg Olms Verlag,88), here pp. 136-146.

2" Taddesse Tamrafhurch and State 1270-1520xford: at the Clarendon Press, 1972) p. 223g ot

28 Budge 1933: 297-304.

29 paulos 1988:122-139.

%Marcos Daoud, (trans.), revised by MaesHazan, Wolde QirqosBélatta), The Liturgy of the Ethiopian
Church (Addis Ababa: Berhanenna Selam Printing Press4)19fere ‘The Anaphora of St. Mary’, pp. 104-
121; Samuel A.B. MerceiThe Ethiopic Liturgy: its sources, development, anelsent form(London: The
Hale Lectures, Milwaukee the Young Churchman Corgpa815), presents the translation of the words of
Institution of the 13 Ethiopic Anaphora, here pp8259, Anaphora of the Blessed Virgin Mary.

31 verena Béll, , ‘Some remarks about thedemtaon theQeddaseMaryam specifically the Anaphora of Our
Lady Mary from Heryagos of Behensa' in Bahru Zevedeal. (edts)Proceedings of the Eleventh Interna-
tional Conference of Ethiopian studjg&\ddis Ababa: Institute of Ethiopian Studies, Agldbaba Univer-
sity, vol. 1, 1994), pp.595-608. There are sevbt8S (about 12) in the EMML, which contain commen-
tary of Qoddase Maryan[EMMLs-538, 1019, 1066, 1073, 1075, 1231, 12415421271, 1514, 1669,
1675], but they are different from that of the pethQoddase Maryancommentary. They contain similar
content with commentary &lxddase Maryam

32 Edited by A.Grohmann,Aethiopische MarienhymnenLdipzig: Abhandlungen der Philologisch-

historischen Klasse der Sachsischen Akademie deyenschaften 33/4, 1919).

33Wallis Budge, 1933:245-278. Gatsiallase (2000:591-636) presents the text in the fofra prayer book.

34 Marcus Van Den Oudenrejn, ‘Helenae Aethiopum Ragiuae Feruntur Preces et Carmit@orpus
Scriptorum Christianorum Orientalun$Ae. 39, (Louvain, 1960), pp.1-93.

3 Getatchew 1994:369-375).

36 Habtemichael Kidane (2007:701) lists differenigiéfs of St. Mary (such as: Malka Maryam, Malls’a
Kidan& Mbhrat, Malk’a So‘ol, Malka’a MaryamSayon, Malk’a Edom, Malks’a Q‘osd’am, Malk’a
Folsata, Malk'a Lodata, Malk'a B&ata). Gabré&Sollase (2000:930-943) publishes Malk Edom in the
Amharic prayer book.
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16  ovAnh: dad: ‘Images of the Icon’- Also calleth:CAC4t:4A.5: ‘O! the
compassionate mindand it is compiled as a composite text wiB#@atat
‘Horologium’.  Its author wasse Galawdewos (1540-1559).

17  &cay: 2¢7: ‘Homily [in honor] of Zion'- the text was edited driranslated into
English by the presenter of this articfe.

18  avAhh: a¢73:‘Effigies of Zion'.>®

19  ovHav-l: &30 ‘Psalter of the Virgin'. With each of its 151 parngeant to
elaborate the corresponding Psalm of D4%id.

20 A9 HaAc: oH7v: ‘The Hours of the Night and of the Day’ also called
‘Horologium’**

21  abPo: &340 ‘Lamentation of the Virgin-The author is known as

Qolla SumYohanns.*

22 oficht: e4~C: ‘Praise of the beloved’ - Also calleflaot: h7t: ‘Blessed you
are’. The hymn is made up of about 70 stafidass considered as a composite
text in theHorologium**

23 st NCY7:'The Gate of the Light' - The title is given aftée title of the
Virgin Mary, which is described at the beginningdathe end of the text. The
incipit ‘beginning’ of the text goes afhoo: adl:... @-4%0: ®752: HATHATY:
TCLI: Wik Bhak: T NCYT: ®avA: 8421 ... ‘In the name of the Father,
... Praise and homage of Our Lady Mary who is thee@é#tthe Light and exit of
the Sun...". Thadesinitalso says:#é.aov: -4t: NCY7T: ®LI°: 080 NCY % :
oLI*: 084 B840 L0AA: ' the [text] which is calledhohaotd berhan or
sadala rhan or sadala sahay is finished'#®

24 @40 hrbA: 10£1: ‘Praise of the Gate of the Prophets’.

25 Pa%: 1013 1'Golgotha of Sane’- The tradition of EOTC attribsitie text to
St. Thomas the Apostfé

26 hb': AN ‘Itis not a man®’

27 & oml: X011 ‘Mysteries of Flowers'- It is known as the earlidsnharic
Marian Texf{?

All these are major Ethiopic hymnodies of St. MakMost of them are used by the

faithful in their private devotions (daily and ohet feasts of St. Mary) and some are

used in public worship in the Church.

Budge”’ lists 29 Ethiopic Marian texts found in the BritiMuseum. Some of them are
already listed above.

S’Getatchew 1994:369-375. See also Tasfa Gébltase, Book of Hours, Miracle of Mary, Miracle of Jesus
and other miracle§Ge ez version) (Addis Ababa: Tasfa Printing Press91B8), pp. 227-236.

% Amsalu Tefera 2011 (181-211 [Text], 212 —236 [ttatisn]).

39 Amsalu 2011 (293-302 [text], 303-313 [translatjon]

“CHabtemichael 2007: 818.

41 Tasfa Gabr&ollase, 1989 EC; Paulos (1988:141-145) presentsmarnsury of the text.

“2 Getatchew 1994:369-375.

43 Habtemikael 2003, p. 548.

44 Tasfa 1989:161-181.

45 Marcus Van Den Oudenrejn 1960: 94-143.

6 Arras, V. ‘De Transitu Mariae Apocrypha Aethiopii), ‘De Thoma Apostolo Lection’, chapter 2, )6
47 Paulos 1988:71-72.

47 A. Grohmann 1919.

“8 Habtemichael 2007:218

49 Budge 1933: Ixii-Ixix.
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1. The history of the Conception and Birth of tHe€3ed Virgin which was read on the

1% day of the montiGanbotand on the Zlday of the montiSane

An anonymous Discourse on the Birth of the firgi a MS of the 18 cent.

The history of the Birth of the Virgin Mary. Astourse for the'8of Tahsas.

Discourse on her Birth and her visit to Elizdbet

On the Annunciation of the Blessed Virgin.

Dialogue between Mary and the angel of the Axration.

Story of how Mary concealed herself from Hemodviount Lebanon, and the history

of Gigar, the Judge in Syria and Domitianus.

8. The history of the death of Mary as narratedhenauthority of St. John. It is called
Astereyoand was read on the 2af Terr.

9. The book of the Death of the Virgin Mary in a M&the 1%' Cent.

10. History of the Assumption of the Virgin Mary.

11. Homily on the Assumption of the Virgin.

12. The history of the Covenant which Christ madh Wis Mother, commonly called
the ‘Covenant of Marcy’.

13. The discourse on the building of Mary’s house.

14. Story of the discovery of the History of thedin Mary.

15. Discourse by St. John the evangelist on thgivixary.

16. Discourse by John, Metropolitan of Ethiopiatioa Virgin Mary.

17. Discourse by St. Theophilus of Alexandria om irgin Mary.

18. Encomium on the Virgin Mary by Cyriacus of Baka>°

19. Discourse on the Virgin Mary by Basil of Ceasar

20. Two discourses on the Virgin Mary.

21. Prayers of the Virgin Mary at Golgotha.

22. Prayer of the Virgin Mary at Bartos, or Berut.

23. The Vision which Mary described to John, soZelfedee.

24. Salutations to the members of the body of tingiv Mary.

25. Selections of the Miracles of the Virgin Mame a&ontained in a great many MSS,
and as these are all described in a companion bonthis nothing need be said
about here.

26. The text pretends to be a narrative of theopedf 3 years and 6 months which
Mary, and the Child, and Joseph, and Salome pasdethiopia as the guests of the
King of Ethiopia.

NogasrwDd

50Cyriacus of Behnesa,- Allegedly,oiyaqos of Bhonsa has been assigned the authorship of the amaphor
Horoyaqos (Lat. Cyraicus, Greek - Kyriakos, Arab - @as/Huryagos) was bishop obl®nsa in upper
Egypt and well known as the composer of severaings about Mary, but he is famous as the authdhef
Anaphora. He wrote his homilies in Coptic, whichrevéhen translated into Arabic. Translation fronalic
into Geez is connected with the metropolitan Abba Saml@8-1387); Boll 1994:595.
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27 Service books containing a series of Prayers lmdns to the Virgin Mary. 1)
Arganona Dangol, ‘the organ of the Praise of the Blessed Virginrjlaalso
known as ‘Harp of the Psalter and the ‘Lyre ofaiBe’; 2) Woddase Maryam
‘[Book] of Praise of Mary’!(some begin with Sunday and some on Monday).
Many portions of this work seem to have been teded from some Coptic text
similar to that which was published by Tuki in H®ok of TheotokigRome,
17647?), and it is probable that the first Ethiopianslation was made from a
Coptic service-book in Ethiopia in th& Zent. AD.

28 MazmuraDangol or ‘Psalter of the Virgin Mary’.

29 Prayer for the dead, ascribed to the Virgin Mary

For further literature of the Blessed Virgin Marges- Paulos? Paulos Tzadu?
Lusini;** Getatchew and NosnitstA.The EthiopicSsnkssar on Maskaram 10Hadar
6; Tehsas 3; Thsas 28-29Tarr 21; Yakkatit 16; Gnbot 1; Sane 8; Niase 7 and 16,
also contains long passages dedicated to the Bl&Ssgin Mary>°

3. Marian glory in the EOTC
Our Lady the Virgin Mary is the humble handmaidémotigh whom God glorifies
Himself. She is the virgin to whom God gave a chilie EOTC teaches that St. Mary
was born immaculately and free from the original®$iShe is the very Mother of God
apart from whom no genuine incarnation of God wcdde been possible. The Church
dedicates many sanctuaries/churches to the nantBeoW¥irgin Mary. The monthly
calendar dedicates five days of each month to ihgin/Mary: the £ the ¥, the 18 the
20" and the 2% 8 Epiphanius , Bishop of Cyprus (320-404 AD) desatithe physical stature
of the Virgin Mary as follows:
She was grave and dignified in all her actions. §heke little and only when it was
necessary to do s&he listened readily and could be addressed e&filyg. paid
honor and respect. €. she saluted) to every one. She was of middterstabut
some say that she was of more than middle heidjatw&s wont to speak to eve-
ryone fearlessly and clearly, without laughter, aiithout agitation, and she was
especially slow to anger. Her complexion was ofdbler of ripe wheat, and her
hair was auburn (or reddish). Her eyes were brgiat keen, and light brown in
color, and the pupils thereof were of an olive-grémt. Her eyebrows were
arched (or semicircular) and delglpck. Her nose was long; her lips were red and
full, and overflowing with the sweetness of her dsrHer face was not round,
but somewhat oblong (i.e. oval). Her hands werg land her fingers were long.
She was wholly free from all ostentatious prided ahe was neither stupid nor
slovenly, and inclined to excessive humility.

*1 Budge (1933:Ixix) states thatddase Maryanis the greatest in importance and the seconddslase Amlak
*2paulos 1988:45-204.
53pPaulos Tzadua (Cardinal), ‘Mary and the most Halglarist in the Ethiopic Liturgy’ ifEthiopianReview of
Cultures(Addis Ababa: Theological and Philosophical Stadientre, vol.1, 1991), pp. 219-236.
54 G. Lusini, ‘Dorsana Maryam’,Encyclopedia AethiopicgWeisbaden: Harrassowitz Vorlag, 2007, vol 2
(D-Ha),) pp. 138-139.
*Getatchew and Nosnitsin 2007:808.
56.E.A. Wallis Budge, trans. & ed@he Book of Saints of the Ethiopian Chu(€ambridge: vol. 1, 1927; vol. 1l
-Iv, 1928).
57 Abba Mekarios et al. edhe Ethiopian Orthodox Tewahedo Church Faith, Oroleworship and Ecumeni-
cal RelationgAddis Ababa: Tinsae Publishing House, 1996) 51p55, here p.51.
%8 Ugo Zanetti, ‘Church and Popular veneration of\&ry’ Encyclopedia Aethiopic2007, vol. 2, Weisbaden:
Harrassowitz Vorlag, pp. 811-814, here p. 812; Emueh Fritsch and Ugo Zanetti, ‘Christian Calendar’
Encyclopedia Aethiopic2003, vol. 1, Weisbaden: Harrassowitz VVorlag, @8-672, here pp. 671-672.
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She wore garments of natural colors (i.e. undyethdspun), and was con
tent with them, a fact which is even now proved lwr holy head-cloth.
And to sum up, she was filled with divine gracelbher ways?’

Blessed Virgin Mary has a prominent role in thereaay of our salvation. The salutation
of St. Gabriel (Lk.1: 28); the praise of Elizabdtlk.1:42); the testimony of herself on
what the Almighty Lord had done to her (Lk. 1:48)e witness and exclamation of the
lady (Lk. 11:27) are brief examples showing theglof the Blessed Virgin Mary.

Despite some historical reactions such as the rionagesistance movement of the
Stephanite® the Ethiopian Orthodox Tewahedo Church has alwagsored and
venerated the Holy Virgin Mary in her Liturgy anthdology. The Ethiopic hymn praises
her as:ih.: &41: 449°: oQ@ALN: b aa°:  ‘the World is redeemed through you; and by
your Son peace has been secured’.

In the theology of EOTC, Mary’s place is refleciedthe frequent epithets attributed to
her such asmA&.+: A9°An: ‘the mother of God'/Theotokd¥;mA&.+: 4.mMé: ‘mother of
the Creator';mA&.+: NCY7: ‘Mother of Light’; Aeo: A7H.aNhC: Mother of the Lord’;
@A AMLANKNC: “Mother of the Lord’; £774: Nhdhk: ‘the two fold Virgin’;
£ A9 ‘Perfect Virgin', £774: nh~A%: ‘Perpetual Virgin'; A%l gvAnn-t:
‘Sister of Angels’;oa+: 10.¢+: ‘Daughter of Prophetsaen: hPCe1: ‘Mother of the
Apostles’; 74 -+ 7Ah?: ‘the purest among the pure ones¥%a-t: #8.47% ‘the most
saintly among the saint&nHe1: 9a9°: ‘Redeemer of the World’ eté® The Anaphora
of St. Mary mentions several of her epithets . Tt reads as follows:

. Thou was the hope of Adam when he was driven afuparadise, the
meekness of Abel who was killed through unrightemss, the kindness of Seth,
the works of Enoch, the ark of Noah through whiehwas saved from the evil
destruction, the blessing and portion of Shem;sihjeurning of Abraham, the
savior of Isaac, the ladder of Jacob, the comfoofeJoseph; the tablets of
Moses, the bush of Sinai, the bells in the garnoénkaron the priest, the rod
which grew, blossomed and bore fruit; the stondestimony of Joshua, the
fleece of Gideon, the bottle of ointment and hofroil of Samuel, the root of
Jesse of which he boasted, the chariots of Ammibnahe harp of David, the
crown of Solomon, the enclosed garden , the spging up; the golden omer of
Elijah, the curse of Elisha, the virgin conceptafrwhich Isaiah prophesied, the
first giving birth without intercourse of which bizl (also spoke); the mountain
of Pharan of Habakkuk, the closed house in thecdd&zekiel,

%9 Qouted from Budge, 1933:xxiii.

€0 Getatchew Haile, ‘The Cause of thisifanosites: A fundamentalist sect in the ChurchEthiopia’,
Paideuma29 (1983) 93-119; Kaplan, Stevefhe Monastic Holy man and the Chrsistianizationeafly
Solomonic EthiopiaStudien zur Kulturkuunde 73, (Franz Steiner \(ekidiesbaden GMBH, 1984), pp. 41-44. -
also K. Wendit, ‘Die theologischen Auseinandersegen in der aethiopischen Kirche zur Zeit der Raéor
des XV. Jahrhundrets’, iitti del convegno internazionale di studi etiop{floma, 1960), pp. 137-146.

% The Greek termn Ggotoxog ‘God-bearer’ is equivalent with the Ethiopim4.+: A9°An:. For the definition
of the term and how it is treated in Cyrilian Clolegy, - Bernd Manuel Weischer, ‘Historical and|Blogi-
cal Problems of the Axumite Literature (especiaiithe Qérellos)’ inJournal Of Ethiopian Studie@\ddis
Ababa, vol. IX, no. 1,1971), pp. 83-93.

62 This epithet is based on the salutation of theeh@briel to the Blessed Virgin: ‘Blessed are yomnong
women’ (Lk.1:28).

63 See also Mekarios et al. 1996:&%her epithets of the Blessed Virgin from DS wéldiscussed in the next section.
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the place in Bethlehem from which the law goethfathe land of Ephratah of
Micah, the tree of life of Silondf8the healer of Nahum’s wountihe rejoicing
of Zachariah, the clean hall of Malachi.

O Virgin, thou art the ideal and the prophecyha Prophets; the flavor of the
Apostles; the mother of the Martyrs; the sistethef Angels; the boast of the
young men and the virgins and the monks who arhfubday and night at thy gafs.

Emperor Z&ra Yaoqob (1434-1468), the Ethiopian Constantine, wasotihe who insti-
tuted very many Marian feasts “to be observed $keday” and he himself was a devo-
tee of the Blessed Virgitf.Zara Yaoqob declared that the 33 feasts of the Virgin Mary
should be observed as Sund&ys:

ONGALY L AATHATT: 2ICLI°: Gme: [aoF]® AHN:
hoo: £alé: N FmSPP: hoo: dAt: Adv€: Nhoo:
Achd: 234F: ALY ARG 9P0A: IHE::

‘As for the feasts of Our Lady Mary [they] are 33][3He
ordered in order they observe [them] strictly Banday as
the bishops and the archbishops wrote in condemmAti

It is well known that the Venetian artist Brancaleowas employed by King Zar
Ya'oqob and his son Bada Maryam (1468-1478) to paint pictures of Our Lardl the
Virgin Mary,”* and scenes from the Old and New Testaments orwtils of the
Churches that they built in their kingddf.

The Ethiopian tradition says concerning Marian iggathat St. Luke was the first to paint
the icon of the Virgin Mary, what was commonly knoas/’0n: AL-19: ‘The saving
picture’ Horologiumdeclares the fact a@ng®>: Asddh.: ark: (0A: NAS: AP
mA: APOTIND-L£7: A& ‘Salutation to your Icon, which the wise Luke, one
amongst the evangelists, painted [it] by his Hafftext - Tasfa Gabr&sllase 1989:234-
235, trans mine). Spencer was told by the Late Patriarch, Hisnésls Abuna Theophi-
los, about the existence of three miraculous icohSt. Luke in the EOTC: i¥a 2la
adiono (alsonawa bagg u cross) found in Tadbaba Maryam - Wallo;si)2la adhono
(also s2 2l Gabsawit) in Dabra Zamada Maryam -Wallo; iikp 2la Waynutin Dabra
Warg-Gggam.

64 Name of a philosopher who represents Solomon.

% Neh. 3:19.

¢ Daoud, 1954 pp. 107-8, sections 31-37.

7 E.A. Budge, Wallis,One Hundred and Ten Miracles of Our Lady Mdhondon, 1923), pp. xlvii-l; J.
PerruchonLes chroniques de Zar'a Ya'eqob et de Ba'eda Margam 434-1478&Paris, 1893), here pp. 75-
76; Tasfa Gabr&ollase, Mato hayasostu Tdammra Maryam (Addis Ababa, 1988 EC)), pp. 16-18. See
also Getatchew 1992:1.

% See also Budggfistory of Ethiopia(London, 1928), p. 309.

®9MS - [B] in his edition says so.

"0 Text - Perruchon 1893:75-76; translatiamine).

"L T4sfa 1989:234-235. - Diana Spencer, ‘In searcBtofuke Icons in EthiopiaJournal of Ethiopian Studies
(Addis Ababa: Institute of Ethiopian Studies, v¥l|.no. 2, 1972,), pp. 67-93. - also Paulos 198&:157.
The short chronicle by Basset mentions that Kingp@&#Maryam (1468-1478) commissioned the icon of St.
Mary to be painted by a certain white man and domatAtronsd Maryam Church. (Rene Basktstoire
d’Ethiopie, (Paris: 1882), p. 12).

2 Budge 1923.viii-ix; Basset 1882:12.
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Abuna Marqos, the then Arch Bishop of ggam also informed Spencer (1972:85) that
there was a fourth icon of St. Luke at the ChuréfDbo Béhalitin Gaggam, which
unfortunately had been burnt with all the treaghrge years before his vish.

Some authors (like Heldman 1984:131-142; Getatch®82:1) write that the cult of
the Virgin Mary/* which implies more than her veneration as MothieGod and it
embodies a special devotion to Mary as intercefsothe faithful, was introduced by
King Dawit | (1380-1412) then Z& Yaogob more actively encouraged her cult.
Nevertheless, EOTC by no means teaches the c@aiots but veneration of St. Mary
and other Saints. Paulos (1988) states that thheren® types of worship in the EOTC.
The first one is the worship rendered unto Godltbed alone. The other form is the
veneration and high respect of saints and sadopgtts. This one is the accepted form
of veneration or reverence, which is different frome first. EOTC strongly teaches
that worship o®h9°Ah: A7L-F: ‘prostrating oneself for worship of the Lord’ shdul
be given solely to God; whereas the second fornexigressed a§0.2: N2
‘prostrating oneself for grace/high respect/'.

Venerating and glorifying the Mother of the Lordoak all creatures is a universal
phenomenon in the Orthodox realm. Paulos states tlowches venerate her and
identifies that she is glorified above all creaturde notes as follows:

For eastern Orthodoxy as a whole, a proper Choigimal understanding hinges
upon a right understanding of the Virgin Mary’derdn the incarnation, a point
which is often overlooked or under-estimated by Reformed churches. As the
Mother of Our Lord and Savior Jesus Christ, theghi Mary is exalted above
all creatures, worthy of the praise and honorttiedj her high statu§.

Consequently, the importance of the Blessed ViMary is foundational to the oriental
Orthodox Churches or the non-Chalcedon Christianr€@ies who profess their belief in
the ‘One Incarnate nature of God the Word’ formitias on this premise that the EOTC
gives great honor to the Virgin Mary which exceedk creatures agvitdvt: 4.M4:
amhoat: ¢aré7E ‘below the Creator; and above [all] creatures’e Book ofSd atat also
praises her as:

%4 HoLah: Fa: 0PA.:

aoiheb: A0 TS

AN €PCh.: 158

HeD-A: Ahhg,:

‘Again the messenger praised you;
You are venerated under the Trinity;
The burning fire of your love consumes heré%y’.

"3 Diana Spencer, ‘In search of St. Luke Icons inidftia’, Journal of Ethiopian Studie@\ddis Ababa: Insti-
tute of Ethiopian Studies, vol. X, no. 2, 1972p, §7-93. See also Paulos 1988:156-157.

" Budge (1933:xxv-xlix) also writes about ‘The Worshuf the Virgin Mary in Egypt and Ethiopia’.

" paulos 1988:40.

5Text - Tasfa 1989:106; translationmine. Mekarios et al. (1996:52) express St. Mary @ar' Lady, the
Virgin St. Mary, is the most prominent from all &gy She is pre-eminent in honor and intercessiom fall
saints.
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Nonetheless, this teaching cannot be regardeduas & is an expression of the veneration of
St. Mary. Works of Z&m Yaoqob including Masahafa Berhan, Masohafa Milad,
Méasohafa Sollase,Jomard Bsbat and some other Marian worksontain significant
sections dealing with the exaltation of the Blesgadin. The Emperor demanded from
the faithful that they prostrate themselves to tlileund whenever three names are
mentioned: Jesus, Mary and ZilYasqob (Getatchew 1983:93-119). The Emperor also
declared that every church should possess tatmts and the second one must be
dedicated to the Blessed Virgin. Paulos adds tbete‘ could say that Ethiopia is a
country literally built around churches dedicatedtie Virgin Mary. Even the churches
not dedicated to St. Mary contain an extthot or ark which is dedicatet her”®. One
among the miracles of Mary tells how her name isdned. The text goes as follows:

Ui @at: Ooo: ATHaTY: PO L3N NEh:

TCLI: MASA: hW9°AR: hov: A0 LLAPAP:

070: (7101 @4 9°£C: Adh: oo\l AMAA:

OAAAN L S U®dn: N14WPov: (12799 hoo:

BAN: hoo: SHAM: 4.0

‘This is the name of our Lady the Blessed Virginwno
fold, the Theotokos. Whenever [her name] is callbé,
power of the heavens and the thickness of the edlithhe
trembled until the foundation of Sheol. As for fmegels,
their wing will be shaken in astonishment like &gk by
the wind’®

The Anaphora of Mary praises her as ‘O Virgin, fafliglory, with whom and with what
likeness shall we liken thed?In the same way the Miracle of Mary pronounces ‘it
creatures are created to glorify MafRa’sya t&ammr (EMML 1480 (f.115)) applauds
her as: afgo: NaA7EAY: 14T A 9A9°:: ‘For the whole world was created
because of hef*

The Virgin Mary is venerated as the Perpetual \irgn two folds: ®0A7-+H:
TN CICLI°0: LTUN: Ghal: NAAAR: &G LU0 Shatl: NhAAGY:

O TIN: oY @ad: He T 10N ALTIAG: ARG hASY:
DOALTING: Thh: 0 ‘Therefore, we say Mary is virgin in two ways: she i
virgin in her mind and she is virgin in her bodyotNing resembles the virginity of
the purity of her mind and the virginity of her yad* which is also recited in the
Ethiopic Ave Marid® as £774: NhASL:OLTIN: N~20: ‘Virgin in your
mind and Virgin in your body’ and elsewhere in tarian glories (EMML1480, ff.
114-1277).%

"7 Such adArganond Dngpl (Paulos 1988:41Malks ‘a falséta (Getatchew 1994:369-375.

8 paulos 1988:153

9Text - Cerruli 1943:76; translatiomine.

8 Daoud 1954:107.

81 Getatchew HaileA Catalogue of Ethiopian Manuscripts Microfilmedr flhe Ethiopian Manuscript
Microfilm Library (Minnesota: Collegeville, vol. iv, 1979), pp 5993% See also Getatchew 1992:74.

82. Getatchew 1992:82

83 Seealso otherve MariasHail Marys’ in Budge 1933:xxxiii-Xxxvi.

84 Getatchew 1992:70-93.
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4. Mariology in Darsana Sayon

DarsanasSayonis the Geéez text which glorifies the Ark of the Covenant &id Mary.
Before presenting the text in relation to Mariolpdlyis worth discussing thBarsan
andSayon briefly. After that the epithets of Our Lady iretlentire text of the edited DS
(viz. DS ‘proper’, News of Zion, images of Zion amdracles of Zion) are discussed.

Darsanis a Géez word that comes from the veddrésg which has several Semitic
parallels. It describes the exegetical or homiletiting developed by an ecclesiastical
interpreter ordarasi Consequently, its derivativ®arsan ‘homily’ applies to the
written result of this activity, i.e. to a new coagition written to explain the sense of
the scriptures. Kidana W&Riadds the following to the definition ofea:a?: “homily’ - long
passage, sermon, discourse, melodious hymn, etcERQglish term ‘*homily’ is derived
from the Greek worthomilia (homileir), which means to have communion or hold inter@urs
with a persorf®

The Homily, was a type of oral religious instructialelivered to the Church congregation.
In the patristic period and through the middle Adles focus of the homily was on the explana-
tion and application of texts read or sung during telebration of the liturgy. In most
cases, homily applies to works of literature givimgral advice. Lusifil states that the
title Darsan usually stands for a text devoted to a specifenltbgical argument. Any
treatise or homily of a church father, including tlathers of the Ethiopian Church, who
were mostly anonymous, could be calledamsan.

The titles of the Ethiopian homilies commonly rutarding to the following structufg:

i) Dorsan ii) The relative z&— followed by the indication of the author; iii) The
prepositionb&’snté followed by the indication of the argument, e.Barsan b&snta
Sanbét zadarasdotu'a haymanot'Homily concerning the Sabbath, composed [by]
ratu‘a haymanot(lit. ‘Orthodox faith’)’; Darsan zatewoflos banta gpddus Yaéanrps,
‘Homily of Theophilos concerning St. John'. iv) \&inthe subject is a divine personality
or a doctrinal concept, the title of the book isd@maip ofDarsan in status constructus,
followed by the personal name of the celebratedioels figure: e.g.Darsana mayawi
‘Homily on the Life-Giver or Healer’, i.e. ChrisBarsana SanbatHomily [in honor] of
the Sabbath’Darsana Sollase ‘Homily [in honor] of the Trinity’; Darsan&d Abraham
waSara bagbs ‘Homily on Abraham and Sara in EgypDarsana Ragtel ‘Homily [in
honor] of [the Archangel] Ragel’; Darsana ‘Ura el *homily [in honor] of [the Archangel]
Ura'el’. The last two homilies contain eschatologielelations and thus belong to the
apocalyptic genre. HerBarsana Sayon ‘Homily [in honor] of Zion’ falls under the
fourth type of classification. It glorifies the Af the Covenant and equates the Virgin
Mary the Theotokos with the Heavenly Zion and theeTArk of God.

Darsan can designate not only a separate text, but alsonailiary, i.e. a collection of
texts having a religious figure as the main charact.g.,Darsand Maryam Darsana
Gabriel, Darsana Mikael, Darsanad Rufael etc.

8 Kidana Wald lfle, Méshafa sdwasw wagss waméazgaba galafaddis(Addis Ababa: Artistic Printing
Enterprise, 1948), p. 363.
8 Beecher, P., ‘Homily’ inThe Catholic Encyclopedi@New York: Robert Appleton Company, 1910), retegv
on April 26, 2010 from New Advent: http://www.negigent.org/cathen/07448a.htm.
87 Lusini, Gianfranco, ‘drsan’ in EAE, vol. 2 (D-Ha), 2005, p. 136.,
8 | usini 2005: 136, Kidana Wald: 1948:363.
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In this case, different units composing the coitettbelong to the hagiographic rather
than to the homiletic genre, since they containtipagrratives of miraclesT@’amnor)
performed by a religious figufé.As compared with other literary works of the coynt
Homilies Darsana) are less studied and sources are limited.

The termSsyon ‘Zion' is associated with different toponyme&sinitially, Zion was
related with Mount Sinai. The Lord ordered Mosesaasoend the Mount then He gave
him the two Tablets (Exd. 19:2 ff.). It was theratt Moses delivered the Ark of the
Covenant. The followinda’amnara Ssyon Maryamof DS (EMML 8823 states as follows:

O9°0: AT74nov: WHO: ACHELST: Tk oo\ ARST:
071 hav: Zao: go-(: 9 avgGAA: % AAAE NLANL:
G: ou: AMaNhGC: ZAat: HONT:  HNo-0bd:
AchG: Wk AT

‘Listen, | will tell you O! Christian people. Theeginning of
the generation of Zion, our shelter, [is] at then& when
Moses was fasting for forty days and forty nightshount
Sinai. The Lord gave him a Tablet of stone insithéchvthe
Ten Words are inscribed

The Virgin Mary is foreshadowed in the Old Testatn&he is called the True Zion. Munro
-Hay® after collecting the tradition at Axum on Zionatsts'Zion represents many things,
according to the dabtarat and priests of AksumrgiiiMary, shelter, the land of Ethiopia,
the land of King David’ There are also additional representations oBllessed Virgin
as the true Zioft'

The annual feast dfadar Sayon(Nov. 30) at Axum Zion attracts high public paraiion.
The solemn ceremonies and form of worship have insmémpact. The ceremonies is
including the reading dbarsanaSayonin front of the Ark Chapel, then kissing and bésbs
by it. Infertile women carry the MS and vow in ftaof the Ark in order that they would
bear fruit.

Darsana Sayor®is one of the most popular EOTC texts about Zidvary. It contains
prominent mention of the Glories Mary. Here is fiinélological analysis and description
of DS: Existing D.S. manuscripts are arranged ffedint ways. According to Amsalu
(2011) so far four kinds of DS arrangements hawnlmstested. They are arranged into
four forms:

8 samuel Yalew, ‘Nature of homily of Angeles’ (AmigrProceedings of the workshop on ‘the Ethiopian
Church yesterday, today and tomorfd#ddis Ababa: organized by EOTC-Mahbere Kidusapril 18-19,
2002) pp. 79-89. See also Gezahegn Getachew andueSaxalew, ‘Images and Homilies of
Angeles’ (AmharicHamer, a publication of EOTCSSD-MK, 1995 EC, vol. 10, AdSep-Oct, pp. 32-34.

% Augustn Dillman Lexicon Linguae Aethiopicae cumdice Latino (New York: Frederick Ungar Publishing

Co., 1864, reprint 1955), p. 1300; Leslau 1987:.566

%1 EMML 8823 is described in Amsalu (2011) and gitka sigla [F]. This is a 18 Cent. MS and found in
Southern Gondar Diocese, Béabbéks Dabra Gannata8y. @hurch, Fogara, near Dabra Tabor.

92 Text - EMML 8823, f. 20% translation -mine.

9 Munro-Hay, The Quest for the Ark of the Covenant - the tristony of the Tablets of Mos@sondon-New

York: I.B. Tauris, 2006), p.47.

94 Zion can be applied for various notions includiBg: Mary, the Heavenly Jerusalem, the ChristiampiEerof
Ethiopia, Axum Zion Cathedral etc. For a detaileteron the subject, see Amsalu (2011:67-81).

% The researcher has collected ten different vessifiDS (dated from 15to 20" Cent. AD) for the dissertation.

He believes the original DS was composed prio#@01AD. (Amsalu 2011:124).
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a separate text (DS ‘proper’), a composite texthwitN, a miscellaneous tektin
Dorsana Maryam (DM) and a multiple text. In MSS, B® often appears together with
the Kobra Nagat,” placed before the latter text in a series of casitpdMISS (eg. DS of
Axum, 1925 EC, ff. 1r-15v; DS dintotto Maryam, 28 cent. AD, ff.1-24; Printed DS of
Tana Qirgos, 1998 EC, pp. 1-28). In multiple text3/®S can be placed after KN (eg.
NL-630, 1977 EC, ff.44r-59v). It is also includenta theDarsand Maryamhomiliary
(eg. EMML - 8979, MS of Sne Maryam, 1884 EC, ff. 137r-146r; EMML 8713na Qirqos,
18" cent., ff.1r-8v; MSTanaSee 72, 18cent., ff. 25r-42v). In some cases DS is alscstrétted

as an independent text (eg. NL-273" £8nt., 39 ff; EMML 8823, Babbaks Dabra Gannét St.
Mary Church,18 cent., 20 ff.; EMML 8429, Kota Maryam, L ¢ent., 18 ff.).

Based on the description of KN, the Ark of the Coaet is said to have been depos-
ited at Zion-Ethiopia . Strangely enough, theraasmention of Axum in KN and DS
texts. Nevertheless, the claim is based on thepémno of these texts. DS colophon,
for instance, says:

09°0= A7IChoo-:  hihWHO: ACOELT7  AMLANNCG:

LAOChae:  @LNCY: A0S AdNLago-:  ANTL%:

Fag°e: AavdLO: AP AR NN AROIY: Al

TGEE: @A AvADT: AN Hoo(: (9P

annge: NL: UG T1MLL ATMANGG: 47901

ALCANI:ODT: WA GNI™: (TLangr-:  AICIND-£T:

429G T ha 4 OAND:HINL AT ANDC:

UNVATATOT 1 VA | Tool o Vil w35 | (000 AT Taius 1 9 AU f Vel g o

anteg: AT A0 A AN etk NCY 7

“Let you listen so that | tell you O! Christian Pé®p
May the Lord bless you and make the eyes of your
heart shine on hearing the miracles of the Temgle o
our Mother Zion, the Treasure of Axum. Those of you
who doubt and say ‘The Ark of Moses is not found in
the Land of Axum, the great city, which is the diwgl

of the Lord, the second Jerusalem and refuge othall
world’, by hearing from the rebelagainst faith, let
you know and understand the miracle and wonder
which the Lord has done during the reign of A&
and Asboha, the kings of Axum while Salama, the
Revealer of Light; was our bishap®

DS discusses various theological topics. Glorifimas of the Trinity, Incarnation,
Mariology, theology of the Ark, biblical episodeslated to the Ark of the Covenant
etc. are fundamental contents of DS. Miracles ainZincluding Christian ethical
teachings. All in all, the text presents the EOTdgtdnes through deep hermeneutical
approach regarding the Ark-Mary resemblances.

% For a detailed note on the text arrangements ofAdSsalu 2011:124f.

% Kobra N&agé&t is edited and translated into different Europemmgliages: such as, Carl Bezold - 1905
(German); Wallis Budge -1922 (English); Gérard @6R002 (French); Mazzoni, L. -2007 and Osvaldo
Raineri -2008 (Italian); Ran Hacohen -2009 (Hebramjl recently Amharic translation by Sergew Gelaw
Sayon a comparative studya paper read at the "l Thternational Conference of Ethiopian Studies, iadd
Ababa University - Ethiopia, Nov. 2009.

% Amsalu 2011:314 [Text]; 316 [translation].
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In the Ethiopic hermeneutical tradition, the sitoiie of St. Mary is discussed at large.
For instance, we find in the Yareditdzgaba DRgg'a that Virgin Mary is compared to
Zion, the Church and various other symbols; sucthasArk of Noah, the road of Aron
etc. She is adorned with holiness, sealed in \iiygiand clothed in gold. Yared also
speaks of the Blessed Virgin, that she is a fitoihgect of the highest praiSéWe also
read in the hymnody of Yared that through the Virgeod Himself took flesh; in her
was born the wisdom of the Word; Almighty God, whalds all things within His holy
hands. The Holy Virgin is the burning bush whichdde saw burning but which was not
consumed. St. Yared marvels that the fire which éosaw and before which he trem-
bled, it was the same fire which the Blessed Viiganried without fear within herwomb:
from 1%10 distant land called Bethlehem a young lamb diven birth to the wonderful calf of
Zion.

St. Yared in his other book of hymnody calleld araf, represents a constant hymn of
thanksgiving to the Holy Virgin for God’s savingtagrought through her. In September’s
Marian feast, St. Mary is described as the peaddduvk, greater than all women and
purer than the Seraphim. @f»dar 21, the day of Zion, the hymn speaks of the Vimgn
the golden candlestick of Zachariah'’s vision. Shthe city of Zion which King Solomon
chose and the east gate of the Prophet Ezekiehwibisealed (Ezk. 44:1}* There are

also various symbol and comparisons of Our LadpénDivine Liturgy*®?

Since both KN and DS share in the glorificationtloé Virgin Mary, we find common
Marian doxologies in both text® The following paragraph gives a brief account of
KN'’s Mariology.The celestial Zion, St. Mary is identified with tharning bush, the fire
being the ‘Godhood of the Son of God’. She is theser, Christ being the coals, and the
odor of incense, the perfume of Christ; ‘and upom perfume of the incense the prayers
of the pure go up to the throne of God’ (KN 97)eSé the rod of Aaron (KN 98) ‘She
lives in Zion with the pot which is filled with maa and with the two tablets that were
written with the Finger of God’ (Heb. 9:4). Indeétthe Gomor which is the pot of gold
(ev00: @CP:) inside the TabernacleH(1:) plated with gold symbolizes the Godhead,
the deity of Christ. The ‘spiritual pearl’ contathim the Tabernacle is Mary, ‘the Mother of
Light' (KN 98). In KN 104, Mary is ‘the similitudgof Zion, the Tabernacle of the Law
of God, &¢7: J0+: 1 AATANGC:] and the fruit thereof: in her name is
blessed the Tabernacl&gbo] of the Law of God'.

CorrespondinglyDS ' also narrates the glory and symbols of St Marg fExt frequently
uses Mary for Zion and the vice versa. It also ggsiZion Mary for her miracles and
wonders. The following expressions and epithetscitesl from the edited text of DS.
The quotations are given with their literal tratisias including their section in square
brackets. An attempt is also made to add theolbgétiections on the paragraphs.

o +PPoo: 294pF: HOCP: ‘[You are] the golden lamp starid d4]. It is one of
the frequent epithets of St. Mary which originaligs instituted in the Tabernacle. We
read similar designations of Our Lady in the Martants of EOTC. In the Praise
of Mary (on Sundays), for instance, she is expsEea?t: @adk: +PPI-:
HoOC?: a%h: ACh: “79P1: 084: h~A-: 1H:: ‘You are the golden lamp stand
which carries the radiant light all the tirhe

% st. YaredMazgaba Dgg'a (Addis Ababa: Birhanenna Selam Printing Press, 1,952 100-102.

10 paulos (1988:88-98) describes the symbolic reptaiens of St. Mary in all Yaredic hymnological tso

1915t, Yared,The five Modes of Chantingddis Ababa: Birhanenna Selam Printing Pressg),96p. 259, 283-284;
Paulos 1988: 93.

12paulos 1988:186-204.

193 Amsalu 2009:16-18.

1%%Amsalu 2011:181-211 [text] and pp. 212-236 [traiistd. The critical edition is divided into 139 siems. Numbers
signify sections of the edited DS text.
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F0+t: M HOATT?: ‘[You are] the true Ark of LaWdd 4, 13, 38, 69, 71, 83,
109, 127]. We know the first Ark of the Law was givto Moses. Here also we
read that the Blessed Virgin Mary is referred as True Ark of Law as she
gave birth to the Lord.

AMN: HN9YY: HET%4L: NO7T: ®NAMLL: ONhNC: ©ON6NL: HATNA:
AMHANC: Qntk: ‘There is no one who can be equated to Her in beanty
splendor, in honor and greatness except only thel'L[85]. The text speaks of
the beauty (both internal and external) of Our Ladyincomparable with anyone,
for she is the bride of the Lord.

K7 ATIERF: Arh: Sk T1MLECI: APSAT: HTI: AGAaP: GAT:
‘The celestial Zion, in whom all the saints resideho reigns forever and
evel [d8, partially dd131, 135]. Here the text speaks about the heavE&idy
which presents our Lady as the perpetual queen.

U14%: A7F#: 9.2 ‘[You are] the country of the great kingd9]. Mary-Zion

is designated as the true habitation of Our Lore. Mad similar epithets in the
Psalter which saysGlorious things are spoken of thee, O city of G@&. 87:3,
also Ps. 48:1-14).

X7 30t hel: HNLA7: ‘Zion, Ark of Law the Covendridd 13, 133]. These
sections laud the Virgin Mary the true Ark of Law.

OF0FA: TRt ik ATHATE: TICLIP: HeFI0A: AAN: ANTILD-07:
DA IL -7 *And as for the Tablet, she is our Lady Mary the Ruagainst
whom there is no one equating with Her neither aghntite celestials nor among
the terrestrial5§[§26]. It express the reality that no one cancbenpared to Mary,
the Theotokos.

@& O fichd: 0P deov: Ledb: ANd-hd\: OhheTP: AATHATTY:
Adh: A ALSh: . ONONA: DY MLt DA NS 77221
A7 a2 ‘All the children of Israel gave loud praise and yhglorified
Our Lady, until they reached Jericho.... And alsotfog people of Gay, Zion our
Queen and Mother did prodigious things among thefd 30 and 32]. The sections
glorify Zion for her might which was performed agsi Jericho and the people of
Gay (Jos 6:1; 8:23).

OLAR'L: AND-P: OADDP: O7TP: AATT: OhPEP: ARNL: NFA: ATH:
+h@:: @@ath: 2CHT: 021 Odvl: T TA%N: AIPATI O

O ThNC: AH-Arov: P4AT: @T 17 OU1SLE AR h9°ARY:
‘And now my fathers and brothers, encircle Zion antbrace the glory of Her
feast while chanting. As for Her, She is adornedhia beauty of praise. She is
more exalted than the heavens and She is moreogigrinan all the saints and
[the most] vigilant. Zion, the country of Immanu@ur God’[§ 35]. It reminds
the laity to venerate Zion. King David acclaims h&Walk about Zion, and go
round about her: tell the towers there¢®s. 48:12).

AC7 A1 ovhg: AmA: ooAb-l: ‘Our Mother Zion, holder of the dew of
divinity’ [d35]. In this sentence, St. Mary is stated as thesekof precipitation of
the mercy of God.
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o ooCYt: ANTH: HFoohd: ATE70: HaN: CNAY: ‘Bride of Lebanon,
which seems the throne of the father of Rehobdan86]. The verse presents
Zion as the throne of King Solomon, who was thehtatof Rehoboam?®

» The coming sections preserve similar expressioroonlLady as the true Ark
of the Lord. The texts go as followsF0+: 7?1 A7 ADTHATY:
Ht21Let: AP Lo GA%T1: (hAS: ATANNC: AN ON2 9l
OAL: Pch&: @OUANTF: oo} P50 A&PAMNE 0429 7747 hov:
T 971LE: Aek:r ‘Our Ark of the Law, Zion, our Lady, who was
founded before the world, in the mind of God, tleher, and by the joy of the
only begotten Son, and by the gift of the Holy Bpihe Paraclete, [who are]
co-equal in sovereignty to be dwelling for Hiff38, also partially indd 69,
71, 75]; 207 F0b: At ARIHAOAG: ‘Zion Ark of Law of the Lord[d 75];
Ox¥h: &¢7: F0+h: ‘About Zion, Your Ark[d 78]; a%¢7: F0t: APAh: Add-hA:
‘For Zion the Ark of God of Israeld 80]. These sections present the quality
of Zion-Mary as the true Ark of the Lord.

s MAGAL: ML HEPRAT NOCP: TR h: 209 AATHATY:
T1CL9°:: ‘The floor of the Temple, covered with gold is theipy of the
flesh of Our Lady Mary d 95]. DS text preserves various similitude on
Ark-Mary parallelisms. For instance it relates theo Cherubim which
are located on the Ark of the Covenant as the twhl fvirginity of Our
Lady Mary. Inthe same way the gold covered floor of the Tempethe
purity of her flesh as stated in this section

s MAREIN: PO HAIAAP: NALP: OYILCAP: AbLNP: 114
ONch e NeoAbN+: asig+= ‘And for the Holy Zion, which | built and es-
tablished by My hand, | will make Her the dwelliofyMy praise in the highest
heavens[8 108]. This shows the preference of the Lord Vargin Mary to be
the Mother of His only begotten Son. It also teflgt Zion is made by the
pure hands of the Lord for His eternal glory.

o Wl ANANT: HChAh: A7 bl 014 W3R A7 Shl: Arl:
0997 1: AO-A: @ '1NC: a%a9°= ‘This woman whom you saw [as a] fertile
country is Zion, which is staying at the right betMost High, forever[d120].
Personification of Zion is a phenomenon which oscrarely in the entire text
of DS. In this instance we see Zion as mother &f Wle can also read the
same prophesy in 4 Ezra 10:7. This type of persoatifon of 4 Ezra and that
of DS is also attested in Pauline theology Bat‘the Jerusalem above is free,
and she is our mothéfGal. 4:26).

o Yn: A2 D fichh: AATHANMGC: HAAAA: ARP T AZ°IA: G077 T
OATL: ANA: hoIP oo YA AP DAlchl: A71R4: N0+ AT s
A e ARPT AT 2CTHT MO 1A A2 AHATAPE: BhP:
AANCY F: oNCTr: 070 £Ph.: @-0kJ:: ‘Hallelujah, glory be to the Lord
who elevated Zion more than the entire world....fokane, | said like them: ‘Glory
be to the pure habitation of His Lamb. Hallelujah Zion Our Mother adorned by
praise. Hallelujah for whom does not want the SamHer shining, and the light of
His Lamb is shining inside Heftld 124-125]. It shows the everlasting glory of Zionsyla
She does not want the Sun for the light of her Sones inside her. The author of DS
himself glorified Zion as the Angels do always.

1951 King. 2:12; 12: ff.
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« The following sections narrate about Zion as the oiy: U1C: h40: HEALO-P:
A°Ahd: PG AN WA 19000 W12 Aeov: AGAaD: GA9C:

. hao: Y RER ACPTIRE: ez ‘The new country where saints had
hoped her coming, those who cleansed themselveswilhreign for them forever...
When Zion, the celestial Temple, reighéd128 and 130]. St. John states about
the newly heaven (newly Jerusalem) in his Revetatiti:1-2).

o WU Chdr: HEN: HACLR: MN.G: NAI°F: OCH: NAI°ANY: ARS T PLil:
art: Sl ATHATE TICLI™: LN NE: OFh&U0: hool: @-hdk:
+PPoo: M 4pl: HOCP: ATHATE “ICLI>: Lhd: ReF: J04:
Hh.87: Ah: F20AY: ¢9°: IN9A: HaY:: ‘In the eighth month, | have seen the two
fold Virgin, our Lady Mary in the image of Holy Aicsays Prophet Zechariah. As for
its explanation, it is like this: the golden pe@ést our Lady Mary Zion, who is the Ark
of Law of the Covenant that we have been gathewalytin the feast of Hefd132].
This is the revelation of Prophet Zechariah (ZdcPff.) on the image of Zion.

o ®Mdeav-: LT OLNP: OANVTNAAP: ARP7: hoold: ©CP: ‘And all
prophets praised and glorified Zion, the golderpsfg 133]. The Ship is an allegory
for different things in Orthodox theology. As weatkin this section, St Mary is
equated with the golden ship. According to the bobB&atat® Lord Jesus is stated
as choeCr: HhePCN: 1L ‘Our Ship whom tempest does not approaépistle of
Clement mentions the Church as a Shighe Church is like a Ship; Christ is its ship
-master [captain]; church hierarchies correspondtwship crew; the sea is the world,
and the storm is its difficulties [lit. danger];éhship brings to the port of Salvatiot?”

o 1/ (10T @G Wb Bhdk: ATHAT TICLI°: A901: 'Queen
of Heavens and earth, our Mother, who is our LadyW[d 134]. This section men-
tions the true queen-ship of Our Lady.

o A1 AR J0F: W AR Bhl: ATHATY: CICLI: HIChut:
A5 ®h04-7: ‘Our Mother Zion, the Ark of the Law, who is Our yaldary,
proud of children and elder$d 137]. Our Lady Mary is stated in much literaturebe
the pride and creation. For instance we read flwrpraise of Mary (on Tuesdays) that
St. Mary is expressed as the pride of all the huraaas.

Generally speaking the DS text preserves varioashiags on the Ark-Mary designa-
tions and her glories. The epithets vividly expréss Mariological teachings of the
EOTC.

The following paragraphs confirm Zion-Mary resenmues fromZenas$ayon ‘News of

Zion''%in brief. Some of the epithets are similar withttbfithe DS.

o Ahoo: V14: ATE2: Al A PN AT hehiL: AN @SONED:
h: hoo: FCHhA: 9°mé-: MNANTL: 07N oo@dd: ANA: oo’ @ HGIC:
L Hah: A: ATHATY: CICLP™: A¢T LAe: P&t PLhl:(sic)
Hav<q,: Cha: 1.9+ ‘For you are the city of the King, O! Holy Zion. Fos, we seek
and beseech you in order to receive mercy by yeseéch from the Lover of man-
kind. Who shall speak your honor, O! Our Lady Maign, the holy Tabernacle of
Moses the head of the prophetsreitrates the intercession and honor of thesBed
St. Mary which is favored by God.

106 T35fa1989:122.

107 TextBausi 1992:26translationAmsalu 2011:232.

198 :7enaZion' is preserved in two MSS (NL-630 and EMML-8)2out of the ten MSS (Amsalu 2011:237-
245 and 261-268).
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@LOP: @NBF: (1031 AMaNAC: AT W87 @TAHNT(SiC): @& ché-:
O-0bfoo: T2 PAT: Ho-afoo: Qoo AALAN: ACOTN: Ho-ak: TOAA:
A%°eh: HAINA: @AM OOALNS: OWTR AT A9°5M-41:: ‘He made Tablets
of the Pact ‘Martyrs of the Lord’ inside her. Anlkdet Commandments, which the
Ten Words, were inscribed inside them are the ngnoé[Jesus Christ. He is incar-
nated from you without changeThe paragraph tells us the parallelism of the Ark
of the Covenant and St. Mary the bearer of the Lord

art: LAk At TICEIC: LN AT OA0ANhA: ooAb: NAGA:

ON@-AM.:: Ahev: A0[6]h.: AHO: AHDT: AOALh: A9°Ah: 07X hGh.:

ArE: g0t hST ks TICELIC: LN KGRI HAINCP: A9C00:

HALYPH: AT MOCP: A9°hA%h: @a-0T: ‘Ol Virgin Mary, you are

overlaid by the praise of the Divine in the exterand interior; for you brought
many people to your Son — God in your Purity. Otf@& Virgin Mary, You [are]

the Ark of the Covenant, made up of unspoiled waegrlaid with gold in the
exterior and interiot. This makes clear that St. Mary is the two-foldtgih (in soul
and body) as the Ark was made up from the unspaoiledd and overlaid with gold
in the exterior and interior.

ONoN: AL A TICLIC: AOAGT: @ TAA[A]T: hoAG T LAAMD:
oL OLO0NMN: ALNEYP oo aTH: @hk: @0F: hCrh:: o-hrk:
120 AANT: HATINA: @AM A4-Poo: AMNAT: oo +C1oT7%: 81614
NAa71+: aNCh.::*Once more, you o! Mary, ten thousands and thousaridhousands
[Angels] are hovering over you always; they pratbeir Creator, while He was in
your womb. He took our image without change. Thath®oof wise interpreters speak
about your glory’. It shows how the Virgin MarygetiMother of the Lord, is honored
and praised by multitudes of Angeles, for she dprtle to the Creator of all.
n TICLP: AR ANETIANN: NP PO HEAAN: AN U NLGLA::
Ho-a-k: Nheo: FCAYRU: HEAM0: oo’y [A[1L1: ANA: @DTN@-AY:
O! Zion Mary, they equated you with an altar ovériein Cherubim are hovering an
altar over which Cherubim are hovering. This isaing to the tradition [that]
they call the place: ‘remission of debt and ourssitdere we are told that St. Mary
is equated with an altar over which Cherubim areehiag for she is the true Ark.
Both the altar and the womb of St. Mary are the tnabitation of the Lord, where
He accepts the prayers of all creatures. In boskes;athe holy Angeles worship the
Lord.
Let’'s examine the following paragraph on the Inedion of the Logos and the pu-
rity of St. Mary as: AiL: £LA: hoo: 3A@-0: hooh.:: ooAl: OCP: HooG:
A0 @0kl @@~k LA L0 (sic): @0t &N 96 ALdP:
Al OATH: HaRNGao-: ATHANAC: A°AR: 0LANL: NS A% L:
noN: hA: ICLI°: ACh.: N@-0t: hCrn: ooG: ARG HOXh: A9°haA:
OOALN>: HATNA: 40 ooulr: 22U PS0: @L9°: Ad:
Ohh?O®T: AOD: AGAI°: . .Noeo(: OCP: HATNC R oo @012 LAFeé:
anteI0An: A 9ICEP°: AP HING: @-0-bTh: oo Ad: Horhadk:
ALNN: ACHPN: NN hemT::
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‘You deserve that we call your name. The golderkdtawhich contains the
Manna hidden in it. And He made the children oaédrinside testimony in the
Tabernacle about which God the Lord honored thenMomint of Sinai. And
besides you, O! Mary bore the Manna inside your bjoimtelligence which
came out from the Father; and you delivered Himhwitt impurity; and He
gave us His Holy Flesh and Honorable Blood; andddged us forever ... O!
Zion Mary, they equated you, with the golden basketh they put inside the
Tabernacle. The one who was inside you was thes®tanna - Jesus Christ
the Bread of Life’ The typology of the Blessed Virgin Mary as thédgn basket
which contains the hidden Manna is stated in thisagraph. Her true Manna
Christ is the eternal life of the World.

o (14773 A: A TCPIP: ZPR: APPIP: HOCE: ACY i 7PAhT: HIPo:
DNETh: 080: PLaE wSeh: 9Pk Ar TICPIP: BTN BLALGL:
APIrv: 25 O P ... WACH.: 0%41: (177°F: HW-At: Afdn: hCatfo:
g GP: (177°P: HATE: 857 aPGHy-: aP\G: Df: Wk oPh:: Ol Zion
Mary, truly you are the Golden stand [for the] DiegiLight, the holy radiance of which is
full inside you. How nice is your odor, o! Virginaw, and it exceeds all the odor of
the incense, for it is truly [you are] the goldeenser ... And you carried the heavenly
perfume, who is Jesus Christ, the heavenly bridegraruly His fragrant odor fills
everywhere'ln this paragraph, we read how the odor of the Miotif Emmanuel is
fragrant, for she is the true censer. The divightlis shone inside her.

o 0MATh: BTAIA: TP: AT9T6: DAACH.: ATPLC: BATAN: FhLs:
DOt A HOAT2: 120197 #1080 Adh: (9782 AGh.: 75T
A: DAT: &% DAL AASGIP: A: BO: BATMOA. P 5797: “il]: 701
77+ *Your praise is much higher than the heaven and wbory than the
earth, and those who are in her. Truly, you arelddder which reaches heaven. O!
Daughter of Zion, you wore joy and covered Adamthjva cloth of grace and
brought him back to the Paradise of joyere the glory of the Theotokos-Mary is
reflected as it exceeds that of heavenly Angels earthly men. It also shows that
the Virgin Mary is the true ladder which reacheséaven. It reminds us of the in-
cident concerning Jacob on his way towards Havamd he dreamed, and behold a
ladder set up on the earth, and the top of it remtho heaven: and behold the
angels of God ascending and descending ofGé&n. 28:12).

Zena Zion the addendum of DS text, also reflects the pnadotihoughts and facts on the
Blessed Virgin Mary.

From Mélka a Sayon ‘Images of Zion’, 1%we shall cite the following praises and epi-
thets of St. Mary¥+: 4912: @9°&C: ‘The Queen of Heaven and Edrthov: avAhit:
‘Mother of the Divine’; #7¢: Co-07: &7 1917F: Ad: @Fk: ‘Zion — provision for
those who are hungry, Queen for above and beksnit: &% t: 2¢7: 0AL+: A8I°E
‘Zion, accelerator of help, savior of Adarho?: HAT: &0 OZ¢7: hav: Phl:
‘Zion-our mother and the Mother of the Oned-ak(sic): aaN: ‘the bride of the Fathér
AP ot AAa: opmkiiti ‘[you are] the one who cools debt and &ia?: \H>7: MAaD:

4M¢: 00P1: ‘Mother of many and mother of the Creator, Lorchef Hosts

1% The Printed text of DS, pp. 281-286 (Amsalu 20BR-202 [text] , 302-313[translation]).
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ATPA: 11t ‘Gate of the Paradise’®¢7: J(t: ao<,: MA LI ‘Zion, Ark of Moses
and Joshua’;71”t: ACPIP: ‘Queen of the Highest®u-ft: GA9°: ‘Light of the
World; 791F: apAhh-ti *Queen of the angejsk®7: @AT: hS: ‘Zion-daughter of
Ann; hap: 994eP: ‘Mother of the Life-giver 19%: ap£&3%+: ‘Fountain of medicirie
APy GA°: “TUL4: ‘[You are] the dwelling of the Savior of the World7C£9°:
a9 L14: Och®: MAAIPE ATGA: OHCHS: I°Nd: A.0N00: AS14-I°E ‘My Mother
Mary, mountain of Sun and peace, Make to perishdiserse the dishonorable counsel
of the Devil’; A9kt A: &3 ‘Zion the Liberator; A7P&: 1rt: 7 hav: ALAA:
hCA-+A: ‘Zion the gate of Paradise, the Mother of Jesusi€§hmZ14: ABALA: X7:
O30t hagea: ‘Zion, the chariot of Elijah and the prophesy odilh, [who is] the
son of Amos'&e-7: av¥\4: ANPT: OXPT: avy(\4: aPAhvt: ‘Zion the throne of the
Lord of Hosts, and Zion the throne of the Divinkd92t: ANCY°: @ALNE ‘[You
are] the endurance of Abraham and Jol'i4:: aPAxht: X7 OF0G: 0Lm-:
ORT0TE * Zion-the hope of the Angels and the hope of amehwomer’ 8ch?: 8chft:
h9P1: Ohav: IOhl-t: @PUAE ‘Our Mother, the sun of suns and the Mother of yarw
clemency, Olchk: Ah: X7 AoP: A2G0% ‘Praise to you, Zion,the Mother of
Adonay.

Miracle of Zion: *°The following colophon of EMML 8823 lauds St. Maag the
true shield and shelter for all mankind. The teatg as follows:
Hrk: e D1 022A: Aded: ABDYT: GAI°: ATHATY: PLOT: £7940: Nhdkh:
TCLIP: POIO: AP DAL 4 AJPANE Aded: ONLhF: DLt AGPC:
OASG: P74 IP0A: ...... AGAaP: GAIP: A9L7E DALY AShrT: AL

A ATHATT: TICL9°: 00 : (\HD T ARAGRE

L& htav: Rl AAA: @O-(vt: OhC: OALEE

CE&AL: L O8P: ORI AL (T§E

Ahae: A1 1OCh: ... hdPin: hPPO-Am,: AP OAN: NAKE

A%GAaP: GAT°: ATz

‘All this was done by the power, prayer, shieldhs world, our Lady the Virgin Mary,
the two fold Virgin, the flavor of name, bearertioé Lord. Let her prayer and blessings;
and the mercy of her beloved Son be with ...... Forawdrever amen, and amen, let it
be, let it be’.

‘O! Our Lady Mary, the shield of many, the multiégd

You are the helper of those who are at sea andioess;

May you help me at the time of falling and raisebme/our wing;

For me, your servant ..... loving you from the bottdmrmy heart, not

only in my mouth’
In the miracles of Zion, various wonders and pradigof Mary-Zion are registered.

110 MmS from Babbéks Dabra Ganrgitt Mary Church, EMML 8823, dated19D. For the edition and translation,
Amsalu (2011:245-252 [text], 253-261 [translation])
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5. Conclusion

Mariology, the glorification and veneration of tBé&essed Virgin Mary, is predominantly
expressed in the Ethiopic Marian teX@srsanaSayonis one amongst these source texts
extolling the glory of the Theotokos. Essentialllhe DS preserves Zion-Mary
symbolisms in various ways. The Blessed Virgimieghadowed in the OT episodes. The
text is full of allegories on Mariology. The VirgiMary is glorified and lauded in the
entire text of the DS.

This article endeavors to present renowned epidtmetghe glorification of our Lady according
to the Marian hymnodies. Special emphasis is gieedoxologies of Zion-Mary in the
DS. Virgin Mary described with marvel in DS, ane tannexed other Marian texts. We
find allegorical descriptions of the Virgin in tHgS as:the Celestial Zion, the Ark of
Law, the Pure Virgin, habitation of the Lord, theuntry of the great KingBride of
Lebanon, Zion the gate of Paradise, the golden,sthip Mother of Jesus Christc.
Furthermore, the text recounts praises, prodignes rairacles performed by the Virgin
Mary.

Let's see the following expressions, which are eminn symbolisms fronZenasSayon
‘Zion Mary, you are equated with the golden baskethvthey put inside the Tabernacle.
The one who was inside you was the secrete Madpraus Christ [who] is the Bread of
Life. ... How sweet is your odor, O! Virgin Mary, ahéxceeds all the odor of the incense,
for truly [you are] the golden censer.... And yourit the heavenly perfume, who is Jesus
Christ, the heavenly bridegroom; truly His fragramdor fills everywhere These clearly
reflect why EOTC gives a special position to theadien of St. Mary and her eternal glory.

In the images of ZionMéalks & Sayon), St. Mary is referred dthe gate of the Paradise, the
one who cools debt and sin, the light of the wofttlintain of medicine, mother of
the Life-giver, Zion-the liberator'etc The text preserves such Marian epithets
almost in every line. In thédammra Sayontoo, wonders and prodigies of Mary-Zion
are presented.

We can summarize the findings of this studfnia points:

1. Mariology is one of the constituent element®dhodox theology and is profoundly
expounded in the EOTC Marian texts. One exempkxiDS is presented as a
model for this theme.

2. DS is arranged in four forms: an independent (% ‘proper’), a composite text
with KN, a miscellaneous text indBsana Maryam (DM) and a multiple text.

3. DS has other annexed Marian texts calfasha Soyon Taammra Sayon and
Mélkoa Sayon This study attempts to present the core teachamg$ariology
from all these texts.

4. All the epithets cited above manifest the ArkiZiMary designations as a high
level of exegesis.

5. As a result we can conclude tiatrsanaSayon (DS) is full of Zion-Mary allego-
ries which preserve theological and hermeneutisalvall as philological values.
Furthermore, the profound exegetical approach etétt is beneficial for the Mari-
ological studies of Orthodox Theology in general am the Ethiopian ecclesiastical
studies in particular.

Even though we suppose that Ethiopia possessesrousn®larian Geez texts, only a
few have been studied so far. Evidently the texesgrve Marian glories and they can
enrich Mariology at large, if they are explored aydtematically studied. The author of
this article modestly recommends that other resesscengage in similar tasks, in order
to make the mariological teaching of the EoTC dydthown by others.
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TRANSCRIPTION (based on EAE - garamond convention)

1) Consonants

ho reé t+ °h ZM | tm f e
I & s ¢ F kh ye | Cem pT
h h s h- wo [ de | p& q'e
m av qe ni ‘o0 | g& | sa h"4e
§ w bn acy ZH g1 | se k"o
9"
2) vowels
1 2 3 4 6
3 u [ a e 5 0r no
vowel

ba=n0 bu=(| bi=. | ba=a | be=0 | bs,b=-0 | bo=n
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