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Change and Survival in the Oral Poetry of the tamari
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* Meseret Kebede graduated in Literature. iSl'ecommunication officer in one of the Non Gaweental
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|. Introduction

tdmari refers to students of the Ethiopian Orthodox Tewlah€hurch Traditional
School. Formally, these students are cajl@flabénatamari after the traditional church
school they are attending; and commonly peopletbalinyaqolo tamarito refer to the
usual “food” that the students eat to survive.

Church scholars who studied and wrote books onr#fuitional school and its education

methods, recommend the church to revise the cluriguimprove the teaching methods

and ensure survival. According to these scholais,helps to attract students who have
already developed interest in modern education rtain those students who have
already joined the traditional school,

Assessments/surveys conducted and documentary fitotuced bycedamante ena yeabenet
temehret bet mereja ena makuakuariydepartment of Mahebre Kiduarand the
Association’s publicatiorfsreveal that the traditional schools and the trawitl schooling
are on the verge of extinction. The church’s religi services are also at risk as scholars
and students are abandoning it due to various saarse their need to have a better life.
These groups also propose making the schoolss#iient in food as well as income
matters to prevent the anticipated risks and erbareontinuity of improved church service.

However, such interventions do not take into actthaoral poems. Have the students and
the scholars realized that the traditional edupatiad its tradition are in the verge of

extinction; and the church’s religious service tigisk? What caused this danger? What
solutions do these poems propose? This paperttrieanswer these questions based on
selected poems.

The selection of poemss based on the message that the poems convest dfithe oral
poems in this paper have been collected and madkeadhterviews have been conducted
for an MA thesis in 2002. For this purpose, 219rpgevere collected. Out of 219, 40 are
on education related problems, and the rest detll @tonomic problems. 38 of the
poems deal with memorization, perfection and staafi resources. The contributors of
the poems or interview informants began every eassith either economic/financial or
food related poems. The author also added some gbtrat she had collected after the
thesis was finalized. For the purpose of this papeems which the researcher believed
have the potential to convey the inner most fesliofjthe traditional student have been
selected and analyzed.

T @yt (Mahstot)? 9°04-68 (MoVraf) T 04 (Basada): a0yl (Abona): ANk £a ANl

a74%24C (‘abonitu yab abonat Andayegar) are the documentary films.

2 Gedamante ena yeabenet temehret bet mereja enakuakniyadepartment is one of departments in responsi-
ble to rehabilitate monasteries and traditionafaschools to generate their own income in aisizdtie manner.

3 Mahebre Kidusan is an association organized byemighducation centers students. It is organized ruhee
church, The Ethiopian Orthodox Tewahedo Church Sui8thool Department. The Association is organized
under different departments responsible to undertakious activities.

09°0 ALP HACTLAN +PhHE «fA ANTT TI°VCT COANCNELT WINTNT PA9°>T TEF

Goo'li RTC T/ PR T4 #TC 7 h0s TE-0/ATET 1% Ii:

® The oral poems along with their context origindlve been collected for MA thesis - Meseret Kebt@eal
poetry of the Tmari,” M.A. Thesis, Addis Ababa University, 2004hd thesis divided the 219 poems
collected for the purpose into two parts: educatind economy related problems. The category focathn
related problems includes poems that reflect thielestt's reaction on his first days in school, tladyd
schedule, and factors that affect memorization ranéle the traditional education less effective. $aetion
on the economic problems comprise poems that danad@she effects of the economic problem on treedf
the traditional student and his relationship witffiedent groups of people.

6 Poem number 3, 15, 16 are cases in point
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In order to facilitate follow up information on ttsituation of the traditional schools,
additional information has been collected from pdidals published by Mahebre
Kidusan: Hamamagazine — a monthly magazine - and Séma S’édqpapes— a
fortnightly newspaper. These periodicals publistickrs on the traditional school and
the situation of the students. The periodicalseeigly their editorials, stress the need
to make the schools self-sufficient to maintain agand the Church’'s apostolic
services.

Il. Review of Related Literature

Scholars like Fekade Azezéefine oral poetry as orally composed, perforniehsmitted
and recorded poetry. It reflects people’s philogopdelief, valueé etc. The contents of
the poems convey the world view, understandingiatedpretatiofl of the community’s
surrounding. The composers record their or theiugs’ day-to-day experiences and
articulate their aspirations, wishes, warningsytohs.

Finnegan says that people compose oral compositandifferent purposes: functional
as well as of aesthetic valtfeOral poets compose oral poetry for therapeutieat
inculcation®? enjoyment;® excitement and esthetic pleasdrexhaustion avoidance by
letting out tension and frustration.

Oral poetry of theamari'®, which iscomposed, transmitted and recorded orally by the
traditional school students of the Ethiopian Ortirodewahedo Church, is also composed
for more or less similar purposes. It is composed éntertainment and relaxing the
mind,'” to transmit moral values and acceptable behavidrta communicate the inner
most feelings like regrets, frustrations and ofieetings of theamari.'®

The Ethiopian Orthodox Tewahedo Church trains tdmari in its traditional church
education centers with the aim of preparing chetiolars and religious service providers.
Church scholars state that spiritual schools hostents who join to study the everlasting
word of God in order to serve Him and the ChurchviD G. Scalon in Imbakom also
explains that the Church trains its disciples “..ptepare a clerical class highly proficient
in biblical interpretation and religious doctrindegt in the shaping of exceptionally
sophisticated poetry, in reproducing church musied in performing traditional religious
dances.*

"Fekade Azezeyasénagalé maméréyAddis Ababa: Bole Printing Press, 1991 E.C.),6. 8

8 Kipuri, Noami,Oral Literature of the Maasa{Nairobi, East African Educational Publishers 11893), p.198.

° ChesianaQral Literature of the Kalenjin( Nairobi, Heinmann Kenya Limited, 1991) p.20.

% Finnegan, Ruth. Oral Poetits Nature, Significance and Social Contéambridge University Press. 1977), p. 44

1 Chesiana, p.20.

2 Emenyonu, Ernest N. (edbiterature and Social Consciousneségbadan : Olusey Press Ltd, 1989), p. 99

13 Finnegan, RutiOral Poetry: Its Nature, Significance and Sociah@xt,(Cambridge University Press. 1977), p..230

bid., p. 218.

Bipid., p. 220.

16 Meseret KebedéQral poetry of the Imari;” (M.A. Thesis,Addis Ababa University, 2004),

7 bid., p. 42

' |bid. annex 4.

¥ Imbakom Kalewold #&ligal, Traditional Ethiopian Church EducatiofUSA Teachers College Press,1970)
P.V
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As these scholars point out, the spiritual studentparallel to studying God’s word,
praises the Lord in poetry, church music perforreaaned dance, paints traditional paintings,
binds books, copies the scriptures, helps othemjyzes some handicrafts to generate
income to buy, mostly, text or reference books likeg,*° and goods like salt and
sometimes to pay for medicatiGhAlthough the main purpose of the Traditional Chwurc
School is to train church scholars, in the pre-modeducation era, it also had a
significant role in shaping the minds of the citigand enhancing scholarship in Ethidia.

The education is given in the Nebab bet, QeneZmha bet and Metsehaf bén the
Nebab bet — Reading school or “House of Readintidents learn to identify the
alphabets and learn to recite prayers like Wiéddase Maréyamand books like the
Psalms of David; and in the Zema bet, students leaw to praise God in Church music
and use Church musical instruments like the Sistiim traditional students increase their
Ge'ez proficiency in Qene heln this school, students memorize and conjugatezse’
verbs, learn by heart the different formulas of €€nand compose andnterpret the
Qene orally in Amharic. Specializing students perf@ene fotheir teachers to analyze
and evaluate critically examining what the studeatsllect and what they have learnt so
far2* In Metsehaf bet, studenssudy the Old and New Testament and other sacrekisbo
by rote and imitate their masters as perfectlyasible.

Students join these schools voluntarily, or fordgdexternal factors. Let me explain
these situations with examples.

A. Voluntarily: the students who join school on their own will, avere or less purpose
oriented. They believe that they are respectingfalfifling the will of God; they wish to
serve God and the Church; they will be blessed tlilkee Saints and become a scholar/
respected member of society. Such kinds of studeate devoted and
would like to dedicate all their time and life tdueation and church services.

“FIPUCT PEooCir A9°7 FAHH APOHANTY oo1C ANTA PLU-: T9°VCT
APPLANT DALETE ALYNN L& h:: ANV 1A hiChH HoC NAs @fL AA 0
oo™ LHAN N8 @O0 $Ace@CP 21-0Lh 2% “When | started education,
| could not dedicate my time and energy to educatime to the workload at
home; subsequently, | became a laggard. So, | @ekctd join a school far from
my parents and peruse my education single mindedgid Qelemework
Yetebarek

20 Dagg” is a field in the Zema studypogg"®, a text, is a source of all the Church songs andnisyrithe
content is derived from the Bible. The Church sat®lsay St.Yared composédgg” with The Holy
Spirit’s guide. Predominantly, it addresses theaathwge of prayer and alms giving.

! Meseret Annex 4

2 Haile Gabriel Dagne, “TheEthiopian Orthodox Church School System,” The €huof Ethiopia: A
Panorama of History and Spiritual Life, (Addis Abal®97), p 90

*Qene is an orally produced, performed and transthjitece of unique poetry/prose.

24 Alemayehu Moges,“Language Teaching and Curriculd@raditional Education in the Ethiopian Orthodox

Church,” (B.A. thesis, HSIU, Faculty of Arts. 197D)7 .

% Meseret Annex 4
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B. Forced by external factors: family members, neighbors or certain incidentsyma
compel an individual to join the traditional schodhe students of the former type are
devoted to fulfill the family and/or friends’ wiskeThey have the responsibility of ensuring
the continuity of the tradition in their family.

“antan avrt fam AN NooTéqk AfE hAE AZFF® hvt AR
AT8.0M TLT MLLCTIS ALANNT® $L:EA: 0IA 27 (LY 24T
T2 T@ A AILOIC TLLT avgPuC A ANCYT oo “Since non
was a priestly person in his family, my grand fateeerted all efforts to have one from
his grand children. His efforts were in vain. Duethis pressure, | was later on made to
learn” Memeher Aklile Berehan Temesegen.

Sometimes, students develop the desire to joinadakiben they are tired of problems at
home, lose their parents, have no one to turn faae pressure from societyhdn g1
NA7L5® +7 NEPET Mm9°E ACH U-AT hCH hLCET ‘Cdw AE hOE hu7T
1 AIC CANET SR HOAPANT ATLTI®-LL hHY hAY IC héC 214N
AfN ALoo AT0-G 09170k ®L FH/0E 10U ao o0 PAMC ML DAL
DAL T1Laha:: “One day while | was tilling the land, | heard twarmers gossiping
about me saying 'His father is a clergy man. Indted learning and continuing the
tradition, he became a farmer like us. The next, ddgft for school” Megabe Mesetir
Gebre Wold Wolde Michael.

The Church’s traditional education system has unigatures. It is highly dependent on
memorization which encourages perfection. It i® afdamous for scarcity of resources
and hardship.

Memorization: The education system in the traditional schodhighly dependent on
learning-by-heart. Students are expected to leaenything by rote, except in the Qene
School where students are expected to be as tstichobservant as possible to compose
original Qene based on the respective feast daidént and the like.

Perfection: Students from different social and educationakbeounds join traditional school.
Senior students teach the juniors whereas the neseks on the junior students’ progress
periodically. The meal-mat&scheck on each other whether every member of thepgr
prays, attends classes and church services reguldry also support each other to be
morally and psychologically strong and manage tomglete their education. Such kinds
of practices result in highly trained and qualifigeditional students who devote their
time and energy to acquiring much knowledge and 8k provide service for the
Ethiopian Orthodox Tewahedthurch. So, the masters say, poor quality was smabti
as such a concern for them.

0970 KEP NACRLAN FPHE «ovhd CANT TIUCT M 40> TEE oot &TC T5/PR
70970 ALP HACHLAN APhE «hlIPD VAP IEF Govl: ®TC TE/PR TET #TC ERAT:
NTLEUL TE-a P IR B

28 Meal-mates refer to students who collect food imsuand share the food. The purpose of the grouging
mainly to have meal together so that they develang interpersonal relationship and support edbkrdn
bad times. The students may not necessarily bleea§ame batch. The group could be a mixture ofgwnd
tutees. Students and scholars interviewed for M thesis said that such kinds of students comsideh
other like family. Some of them even visit eacheothfter they complete education.
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However, currently, due to interference from theu€h’s higher officials, the traditional
schools especially the specialized schgieasémasékaréyar yamésékér téméhérét
beta?) like taYéka nagast bayata lamaréyaseem to be burdened with enrolling
unqualified students. Scholars like Megabe Meg&tibre Wold Wolde Michael, a retired
Qenescholar intaYéka nagést bayata lamaréyaf@ar that this situation may affect the
reputation of the institution and become a threate traditional education system and
the church. He said “. AL oo APtovlar SPT ALLIav- ®FL W't
TIPUCHE: Poaom: ACIEPT Wi AT BEIIS POTVN Bche L7190 AN
NCOLET PoLAT WININT ANFDIL @ L 0t ACHELSET b LA
N%A?9 Paom- ALT ALY 9°7LET GTm-:: 9°7274rE L79° %977 PO ...
:"3% This meangStudents who are selected on family basis suffermake us suffer. These
students have not even recited the Psalm. Suod ieea threat to the Church’s future
service. The people surrounding the Church areatpective driven, but personal benefit
oriented. Obviously, benefit seeking brings abassion drift”.

Scarcity of resources. Since students have no sustainable income, ncammend who

gives them financial support and they do not ghbkrship from the Church, they have
to depend on the charity of others to get theilydaead. But begging is not as effective
as it used to be. The recurrent drought, along uiitier factors, threaten the continuity of
this practice as a source of food and income, lansl ¢reating a severe lack of resources.

If the Church were to allocate budget, they wouldeast have decent meals, shelter,
clothing, reference materials and pocket moneyidéss the teachers would also have
salary to support themselves and their families ldionaintain their esteem and devote
their energy to serve the churéiidowever, the responsibility to sponsor the tradil students
fall on the shoulders of each student as well@sdmmunity around theplo téméhért bet

Meager income and the resulting poverty are adlesfecting the teaching-learning
process in the traditional schools. This resultgdchbt only, scarcity of resources (food,
clothing, shelter and educational materials) bsbaompels théamari to desert the
traditional schools, and flee to the big cities@arch of sustainable income, a better life
and sometimes results in conversion to other dematioins and religions.

Marigeta Zewengel say$¢- 1974 PG A“1®- QAav-f aolP} 1@-:: +9°6 I°7
PSAU- PTLA PAZC:: DA THIE PULLAN PAIC:: ALRI® PRI° PULYIC
NP7 PS@ 7IC OAoo-g ool 1@-:: ... QA THAN A7 av-7 10 7700
?-+Eonl@-::" “The main goal of a tdmari is to become a profesaloNo one
worries about his future after his completion ofieation. Nor does anyone
cares about money. Whether he learns about gegiadig"¥m the point is
his becoming professional. Worrying about moneysteted only recently.”

2 Specialization schoolfmasémasékaréyar yamésékér téméhérét hdtare church traditional schools responsible to
certify students who want to specializeQene Zema,etcand become teachers. These schools are not medetgioners but
for scholars who have attended, graduated and itfioligtudents and wanted to have certificate.

0 g0 ALP HACHLAN TPHE «hlIPD NP TEE oot RPCIGPR 15T #TCETT hoLeNe 150 AV 1% ik

Slabanat téméhéréks a type of education given in and around churchesasteries and training centers to create skitireg
studentstamari so that they serve the ChurchQene religious songs and dance, etc.

20900 ALP HACTRLAN APhL «oohé PANT TIVCT M 1@ TEF oot ¢PC A/ PR TET #TC

€ea: hich(h 1%-27% % 47 AFiE: 1R B

* Meseret, Annex 4.

34ag'®q"“m is a field of study in the traditional school whestudents learn to sing in choir the rhythmicaletents with the
use of the choir instruments like the Sistrum fikeyer-stick/ and with the movement and clappinthefhands.
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The problem of income continues even after gradoaffhe Church’s structure can not

afford to support the traditional scholars propefygraduate from one of the schools neither
receives employment in one of the Church’s ingtig or in the Churches, nor opens a
school or receives a decent job outside the Chemakext. This fact leads the students and
their teachers to despair. When students compaiesituation to the graduates of modern
schools, they join the modern schools and migrat¢éhé cities deserting the traditional

schools and further more some parents discouragecttildren to join traditional school.

[11. Oral poetry of the tamari: This refers to poems created, performed, tratechand
recorded mouth-to-mouth by th&mari. These imaginative poems express the mind set,
experiences, wishes, furies, and expectationsoktte tdmari. The poems advocate
change to ensure the survival and developmenteotréditional school. Below, | will
discuss oral poems that focus on the major probtdrtisetamari.

A. Memorization: Thefollowing poemsof the tamatri, although they admit that learning
by heart is tiresome, they are not against oraflystitHowever, the poems convey
depending on oral transmission may not guarantesepvation and knowledge transfer,
as the number of students joiningabénattéméhért betis gradually decreasing.
Moreover, scholars are dieing away at an alarmipged without recording their
accumulated knowledge.

1994 AATU- 1994 A PaE 6))
+99¢4 20 LAN HULS &3 AP NPAE

L9° 10AG GR5E oA hG 7 Noo-p-::

sant®

Although the tamari” is in everybody’s mouth,

Don't look down upon him.

He recites as well as reads books.

Sam
Although the tamari” is in everybody’s mouth,

Don't look down upon him.
He lifts the spirit to the heavenisile he is recitingZommare®®andDagg™ ;

Warq

Although the tamari” is in everybody’s mouth,

Don't look down upon him.

While he is reading books, words of scriptures diwn with tears (sorrow).

L1450 oo PNC o Fae ATICE 2)
£3 +hng° avMhyY av9°Y(C::

Sam

Well then grave, learn quickly;

Since a teacher is coming towards you carr{dagg"® .

Warq

Well then grave, be pardoned quickly;

Dogg™® is coming towards you.

*sim “»nna Wargis a technique in gene or poetry. It helps the amsepto express his ideas in “elevated
style” (Mengistu Lemma: 1988). It is a means ofaiaihg layers of meaning through “minimum of
words” (Levin; 1972: 7) and figurative languages.

%zommareis one of church’s music bookBsmmaremeans praiseZommarehymns are sung by groups of
Zema scholars at the end of the Mass to praisEudbbarist.
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adl @ 94 4Pl HéE 3)
&3t oo 3T ao PO HOY:
Sam

Four people died and buried today
Dégd™ S’oma Déglf', MawasYét and Zémmare

Warq

A man died and was buried today
A scholar ofDégd™ S'oma Déglf*’, MawasYét®and Zémmare

NL 7N aoHIt A%ICETTTE )
UAM NaoemC AALAN LHET7::
Sam

Record our Amharic (oral poetry) properly ,
We have lost our head duedot’ara.

Warq
Record properly our tradition,
Alas, in vain, we finished our time counting theye

Students, who joined traditional Church schoolgtair own free will or forced by some
external factors, seem to get used to the oralystddwever, what seemed to create the
feelings sensed in the above mentioned poems dahial of expectations. Haile Gabriel
Dagne argues that students in addition to acqukimgvledge join schools to become a
respected members of the society. But gradually raduates of the church schools
have lost their traditional elite status in theiaborder”*® Even in the context of the
Church most of the graduates will not get a higkitm in the Church’s hierarchy. They
may not even receive positions like Church admigist; or permission to provide clerical
services or open schools to train disciples.

The absence of alternatives compels the studemésrimd concerned people the value of
traditional education and call for change. Poem Neaalls for attitudinal change. For
example, th&sdmof Poem 1 expresses the previous status of thersfsiand the scholars
of the Church. Before the introduction and expam$6 modern education the Church
used to play the role of knowledge transferringnage Furthermore, the students were
influential members of the community. The composelaims respetc
due to his considerable role in the spiritual tifethe laity: people consult the traditional
students on spiritual issues; students praise @oifing Dégd™ and Zémmare While
reading the sacred books, the traditional studeetis tears either due to happiness from
what he has contemplated or to beseech God tfy@umi cleans the laity from their sin.

Couplets 2 and 3 show the type of Zema scholahtech has. Some of the scholars are specialists
of a particular Zema field and others specializerarious Zema subjects. For example, the
character in Couplet 2 isl2égd® specialist. However, the character in Couplet8specialist

in four Zema betspecial disciplinesDégd®, S'oma Dégtf, MawasYét and Zémmare
According to an informant, the composer of Couplés aDégd*® student who lamented the
death of a well-known yourigégd* teacher, from whom he had hoped to learn a lot.

%s'oma Dégtftis azematext that consists of praise and prayers allotbedach Sunday in the period of Lent.
The scholars say they are composed by St.Yaredotineler of the church’s music

38 Mawasétis another book afema It deals with the baptism, crucifixion, deathe rise of Jesus Christ,
resurrection ... a hymn surag funerals and memorials services of the dead.

3 got'ara refers to the practice genecomposition and study.

% Haile Gabriel Dagne, P.81.
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The death of such kinds of scholars, the coupteéés,iregretfully presupposes, the closing
of traditional schools, the discontinuation of \adie Church sacred services, skills transfer
and knowledge transmission.

Realizing the consequences, it seems, the anxiodisrg composed couplet 4. The composer
calls for change in the way knowledge is transteimethe traditional schodle. to record the
knowledge and pass it on to the next generatiaougr writing. Dégd™ is a Zema book
which students study orally. Although St. Yareddured is, scholars say, it has developed
through time as specialists kept developing the tegeems the composer is conveying that
the education system should involve writing as aelmodern types of recording. Tivérqg

of this couplet enlightens policy makers aboutfésdings of the student on spending lots of
years at school. This is because the studentswiivesses that their friends who studied at
modern schools were able to support themselvesigehtineir style of living, and receive
respect from the society, while the graduates fraitional schools experience the opposite.

B. Perfection: The students hope to become perfect, like thelacs around his place of
origin, in his family or his teacher and ultimatédyinherit heaven. The Zema student, for
instance, should imitate his master as perfectiyassible. The Qergtudent should also
develop his language, poetic and interpretativéisskit the same time. The students
believe that prayer, regular church service anglscéatendance make their wishes become
reality. Therefore, every student tries to leadskizool life as diligently as possible.

0L 1914 OSC +mrPe: 5)
40 APLI°ANU- ho-d 1T 4

Woe! |, thetdmari, while live with utmost care;
Eat a morsel snatched from a dog.

The composer seems regretful that the caution ble i ineffective due to the severe
poverty. The students have to fight and snatchafdb Injera*’. Eating snatched Injera
from dogs is considered disgraceful. The studeat® ho fight with dogs, which are not
the favorite animal of the Church, and which theiety associates with disgrace. To keep
the student graceful, the traditional school celtdoes not allow too much drinking and
over indulgence. When there is plenty, the food mél saved for the next meal or for the
meal-mate. But all this does not help the studentsceive respect from the society.

Moreover, eating Injera snatched from a dog seamsbitterest experience in the student’s
life. The “utmost care” on line one refers to thregaution that the students are taking to
keep themselves clean, so that they might becoightbm the school tradition cleansing
of the soul is believed to open the mind to acquékgious knowledge easily. The
students also respect school rules such as reprdger, class attendance and religious
service provision, in the belief that it is rewagli Poverty, however, seems to rob of all the
students’ strength.

ooy N71ETU- PNLATT NEA P&O SAT 9°P5 T (6)
ANNCT P4 Navhd T 85

Sam
Hear me, let me tell you what an envy did to me;
Unjustly, he made a judge to sentence me in prison.

“Unjera s a staple food in Ethiopia that is circular iragh similar to pan cake. It is made from a cerated
Tef Injera is baked in a clay-pan.
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Warq
Hear me, let me tell you whaéddass® did to me;
He mademakfalf® to sentence me in prison.

e 0L 260 91 0F@h L “I005, | )
M ACTHHL: $78 $LT ONFG,:

Sam

When it hailed, the covered unripe barely droppetbathe ground,

And it decayed enclosed in its cover.

Sam

When the students conjugate the Ge’ez (the verbs),

The proud/reluctant student (who never asks assistand keeps covering his
mouth with his toga) remains ignorant of Ge’ez.

Warq
When a fever attached a beautiful pregnant (woman),
The pregnancy ended in miscarriage.

The main subjects of these poems must complete #ukication overcoming all the
impediments. However, they were not fortunate ehotgysucceed. Couplet 5 and 6
discourage discontinuing education by indicating ttonsequences. The subject in
couplet 5 expressed his regret for reaching sudeasion. A priest or deacon who
performsgéddasseagains something in the form of salary (either iskcar in kind), is
served decent food and receives a warm receptidheiDadsasalam’* These benefits
deceive theamarito cut classes and/or drop out of school.

Sometimes students become uncertain whether tleeglde to complete their education
or drop out of school and begin some job to imprther life. They may not be strong
enough to reach a decision. The dilemma preveets thlom attending their education
wholeheartedly. This could deter them from puttallgtheir efforts on their education.
Sometimes this could be misunderstood as pridey Tfey not be courageous enough to
consult somebody as dropping out of school is ndeaision to get appreciation from
schoolmates.

The ‘pregnant barely’ in couplet 6 represents sttslevho have started learning and
dropped out of school, according to the informaekplanation. He says that a pregnant
barely, an unripe seed of barely, when it is affidcby hail, decays enclosed in a
cover. According to Memhddagu Alem, a lecturer in Holy Trinity Theologicabllzge,
teachers do not allow a student to leave schoarbdfe completes the genesson. They
are afraid that such kind of student remains uneida; becomes a person with little
knowledge of geneand disturbs the Church people imagining he isbétan the others.
Or, he engages in witchcraft or sorcery in ordehdwe sustainable income. In order to
experience the honor that the scholars get, theialifigd and the less educated try to
associate themselves with scholars by wearinguitiei.

“2gaddasseefers to liturgy

43 Makfilt. is a meal served in church after service.
44 Dadsasalamis a hall in a church compound whédekfalt. is served.
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However, discussing theological matters in the gmes of scholars and refuting religious
guestions of the laity becomes difficult for the@onsequently, retreat from scholastic
discussion scenes follows.

C. Scarcity of resources. The poems record the impact of inadequate foodlgufaTk
of sustainable income, and un-preparedness of lhoec@ to improve the situation of the
traditional school, the students’ life and the eatitached to the schooling.

The scarcity of resources is severe enough asite the students into a deep sense of
despair. In the previous subsection, we discussadtbugh the poverty is: it tempts the
students to drop out of school and focus on earaimimcome.

For a person, to lose parents and siblings is thst saddening experience in one’s life.
The following poem expresses that the grief causgdaving nothing to eat is more
painful than the pain caused by death of family rers.

NAYT @& 1 6T 0T ooCet (8)
AL? PAHGA Ph4.g 0L::

More than the death of the sister,

More than the death of the brother,

More than hearing the death of the parents,
Having an emptKofada* saddens more.

No one is around to provide sustainable supportfarahcial assistance to th@mari.
Although begging exposes the student community ¢mtention with dogs and
harassment, the gain from begging is subsistendeten dependency on the charity of
others creates humility. Begging remains a mainrcowf food. An emptyKofada
presupposes hunger. Coming home with an eidpfgdacould also mean starving meal
-mates. This adds to the misery of the studerf€s Tihe gravity of the poverty forced the
composer to look back at the good old days whendeel to be served a decent meal.
When he realized that he had not experienced sigelm when he left them, he expresses
how scared he is to have an emitfada.

In order not to completely depend on begging atelialte the effects of the problems
related to educational needs through their ownrgffthe students are engaged in
handicraft and petty trade. They travel to remogas in search of raw materials for the
handicraft.«h3L&E I2C +Chu A®19°NT hPLA 107 hoof (C OL7LOA
03 ¥ e Aiheed h9T1+7 OASE (T10-° aog°uC hhan NCY 7
+ao077:: “From Welediya | and my friends went to a place callededenBeré&’to
fetch bamboo. Then we sold it in Weledijd&mherAklile Berehan Temesegen.

To increase the income from the sale, they addevadtar example, they make mats from
the bamboo, sell it and buy blankets, educatiorsérials and cereals fqolo™. However,
the income is not always adequate to lead calmabdifim The availability of markets and
security is a problem. The students have to travdistant places. Sometimes thieves steal
what they have or beat them. Since the studentq@r@rofessional businessmen, they

have less bargaining power. Besides, often doang market informatian

“Kofadais the bag used by thémari to collect food. It is usually made of straw.

© 090 AL HACHLNN TPHL «oohéd PANT TI°VCT M 10> 55 Govli RTC T5/PR
IET RPCERIRT hOhkh TE-a AFET IR B

“"From Welediyao Amede Bere is about 240 km.
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The scarcity of resource depressingly exposes timests to disrespect. The society,
although provids considerable support for téenari, is, at the same time, the source of
their discomfort.

ADTDG A% hALDT AGF AL )
Che-hO Al 9142 AdAg:
CACTY Ny ANTT L4q 2647 AL::

At twelve, when | went to beg,
A sister ofKotiba,*® an undependable maid, scoffed me;
“Work and earn money for your living” while | waszjng at the gate.

Maids, although misunderstood ttinari, usually givelnjera to thetraditional students
The maid is represented Bytibato refer to her negative actions. According §@méra
Maréyam- Miracles of St. Mary — in Egypt, a maid call&btiba insulted the Holy
family especially St. Mary and threw Her Son to floer. This is considered as a terrible
act in Church teaching. The students believe thatewbegging they are imitating the
Holy family to receive Jesus Christ's and His mothelessing. Traditionally, a visit by a
tamariis considered to bring blessing from the Virgin Mand/or the Holy Family. It is to
bless the home that they sa@la>t 097 A1CLI°F DA AooNCY? NA®->> meaning,
“In the name of Mary, for the sake of the Mothetta Light” when they go begging.

The following oral poems seem to clear misconcegtiand encourage society to treat
them respectfully. They express the reasons whijtivaal school students face the hu-
miliation and starvation: faitrand education - to ensure knowledge transfer andyse
disciples for Church service, to support themsebsed receive the reward (heavenly as
well as earthly).

#4610 AIELTT a0 AMU- Dbk ? (10)
L7 N A8, &V U-A Al

| do have a loaf of Injera at home,
Nevertheless, it is for the sake of faith thatded such weariness.

nmg® Ca1CIN P14 nc: (11)
N9°S T9°C LUPGSHA avd°VU(::

Surprising the fate of ttemariis.

Although a beggar he was in the school,
He becomes a teacher, at last.

AT8Y aohl WA NG PhoNLE (12)
NPT9° LTEA ATLANNL::

He who survived the hardship in school and comgpletkication,
Honorably lives wherever.

The major characters in the above-cited poems itiiglypresence of a loaf of Injera in their
respective home. The characters probably wantasstrt that they left their home, not because
their parents are unable to support their own hildbut for a valuable cause, to attain a goal,
i.e., to complete their education, serve the Heavestlyer and the Ethiopian Orthodox Tewahedo
Church, as the purpose of the church education isgroduce clerical service providers.

48 According toTyaméra MaréyanKotiba is Egyptian maid who scoffed at St. Mary when dkd fo Egypt
along with Her Son. It is said that the maid scaff$St. Mary saying that she should have workedesmded
Her own income rather than begging.
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The main preoccupation of most of the traditiortatlents is to inherit the Kingdom of
Heaven, serve the Church, and become esteemecdep&opin my observations, students
have started to join the modern schools not onlgdquire knowledge but also to get
additional skills that enhance their competences@on an income and change their
standard of living. This means they have startedhtok about being competent in
worldly life as well. Moreover, the changes thag thaditional students observe in their
peers who completed modern education and graddeted the Church’s theological
education centers seem to negatively affect théiude towards traditional education.

For example, a scholar Memh&klile Berehan Temesegen realized that there wepes g

in his religious skills in order to provide servidéhe church needs genspecialist poets,

critics and teachers to assist religious singerema& specialist religious singers,
yAQ"q"*m specialists to train and accompany the singers sandorth. One day, his

friend invited him to a congregation and asked hompreach a sermon. From the
experience, he confessed, he learnt a good lessbingproved the way he trained his
disciples: he trained them how to preach in additmthe usual traditional education.

ALe N4 N97NCYP° Lu-r N10A A9 AA@-PI°: N@INC
NI IC @6n: €9 AGIC NA PIPGULD METT: LFICAC
N oo Th:: L% N GAFA: hHfe? AN E9°C  Ah
ATLHUI® Ad  ANET NF ALPT 0Nt OFLAY® POLAIA ANf
nonht @720 07 AfLAovgh- HOTHC  ooH)E+  AT8ANT
+1HAND-: hHLL9° 2INFoIC EaoChe avd®uC Andh NCY7 Haoiry:®

“l had no previous experience in preaching in coeggtions except teaching
disciples in the traditional school. When | stoodpteach, | could not utter
a single word as | became con fused. | remember tAifter that incident, |
realized that as a spiritual father, |  should alsengage in preaching in
addition to teaching disciples in the tradi tionsthool. Then | learnt that |
should prepare myself for the purpose and starteteach.” Memher Aklile
Berehan Temesegen.

Delivering God’s word is one of the duties and maspbilities of a church scholar. They
are disciples of God. They have to teach the laitat they have received from Hifh.
However, the preoccupation with rote memorizatioml @ahe lack of exposure to the
world outside the traditional school made the teagland students and motivated them
to seek other skills, share them and provide difiedsservices.This indicates that the
Church should revise, regularly, the courses intthditional school. Through out the
history of the traditional scholarship, the praetimainly, has been transferring what was
known to the coming generation - the students.tBistdoes not mean that there were not
innovations. Scholars of the various sectors hawdributed a lot to develop scholarship.
Therefore, context-based amendments should be fdorike survival of the traditional
school scholarship and preservation of the traulitio

+094G AC LI 1@ hrdokE (13)
Weot AA?? Té 1@ hdék::

Thetamariand the chicken get respect when they pass away;
While they are alive, they get only grains for dinn

“Ibid P.9.
SMalaty, Tadros Y.(Fr.), “Pastoral work in the lifsf Fr. Pishoy Kamel”(1979, 42).
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T9°4 L AAL PAST AR (14)
aré UNF oot PRLG e

N1  AaoG aolP'r h4 h78.:

Sam

| had studied, without having any motherly care,

For twelve consecutive years\iasaraandGonj>?
Pity! | have to beg at night.

Warq

I had studied, without having any motherly ¢are

For twelve consecutive yeard\saraandGon;j,>?

Pity! | am begging even in my old agetfe dusk of my life).
Couplet 12 shows the negligence of the churchial§itowards théamari and the traditional
schooling. Traditional education is a tool for Ethiopian Orthodox Tewahed@hurch
to attain its spiritual mission. The couplet regediat the Church has not valued this
institution. According to the couplet, the studerto has been neglected throughout his
life will become a celebrity when he passes awaghtanking church officials attend the
funeral service; long prayers and gemempositions color the funeral ceremony. Similarly,
after the scholar passes away, people tell about dimd pay their due respect politely in
selected words. The poetry communicates the neglgef the Church people towards
traditional knowledge which has motivated some el to convert from the Ethiopian
Orthodox TewaheddChurch to other faiths.

After graduation, the situation of most of the smi$ does not change. They may not
receive a sustainable income, and remain deperateothers’ charities. As far as the
composer of couplet 13 is concerned, informantd Haat the graduate of a traditional
school can not support himself even though hegere scholar. He is dependent on the
charity of others, not because he hasn't exploéesty means available, but because he
hasn’t got the opportunity to support himself.

According to Marigeta Aemere Mashesha, anotherinémt, this person was a certified
and highly qualified Qene master. He studied ngthbut gene. If he had studied

géddass¥, he might have been employed in one of the churcheslergyman who
participates igéddassegt least has a meal or an allowance to supporeffirafortunately,
this scholar had spent all his energy and time amegAfter graduation, he approached a
head of a church to get either employment or paiarigo establish a genschool adjoining
the church. But the head declined to accept theosals. He told the scholar that the church
needs only teachers who teach children the alphabegenés not marketable.

Marigeta Aemere adds that some heads act undprdtext of “the market value of qen’
avoid such kinds of scholars politely. Those hedahurches that are not educated and can't
stand scholars, especially gerseholars. According to the Mariget&'splanation, these heads
are insecure around scholars. Besides, some of éihertoo proud to be guided by other
scholars. Another informant, Marigeta Mengesaid uneducated priests do not know what
to quote from the Bible, whichéddasseo recite, what to preach and so on. Scholars know
the weakness of these people. Some of the scladtack, in words, the heads of churches,
while others look down upon them. This situatioeates tension between these groups of
people. Therefore, to be on the safe side, sonusleahurch prefer to avoid such scholars.

1 Wagira is a place fogere School.
®2 Gonjis another famous place fgeiz School
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Memher Degu Alem Kassa, a scholar in the Holy Tyifiiheological Collegecomplains
that the Church is appointing uneducated clerghiessls of churches. This prevents the
Church from discussing the issue and bringing 8mistto raise the hope of the scholars
and attract students. Marigeta Aemere adds thattbelluckiest scholars get permission
to open schools or/fand employment in the ChurclenEso they are mostly underpaid or
unpaid. These scholars have to depend on theassisthat they get from their students.
The students take turns to collect food for thegcher or do some other household
works. Sometimes, scholars may have farmlandelfttholar has land, the students till the
land in turn. The dissatisfaction in their life athé despair force the scholars to discourage
their children to studyayabénatémeéhértThey also somehow make them drop out of the tradi-
tional school, change their professions and migoatéies deserting the traditional school.

£3% 2o &5 NW771C 07k (15)
097 aooiot S M@ AE FIPVCE::

We were learnindpégd™® S'oma Degtf*in vain,
Oh! Waving was what a man should have learnt.

&3 Zov £3 OLLCTT hCH - (16)
097 aoit G PULLLCTID- b

While Degd™® S’oma Degtf sentus off
Oh! It is waving that makes one noble/ rich?

F APLOT 280 ANNT AGBFD- APPOD. AN (17)
APLS ANk NC NC ALA:

Sam
Bees, seeing new flower,
Fled to collect (pollen and nectar), through ot day.

Warq
Scholars (learning about the situation of the saisplin Addis Ababa;
They migrated to the city in search of better ineom

The avoidance of the scholars and the financietimtty after graduation compelled the traditional

students to question the value of spending alt timé and energy on the traditional education.

The students realize that belittled professiorswieaving better in more income generating than
traditional education. The income is so attradtia in comparison it makes the wavers live like a
noble or arich person. So, to improve their fliey start to look for better options.

When the students hear the rumors about the caablertife and the news of better
opportunities in the big cities, these scholarsratigto these places in search of a better
life. Although they receive better payment, theigration affects scholarship severely.
Schools have been shut down, students have begershsl in search of teachers, hope
and change, and the Church is experiencing chalkedge to the lack of qualified clergy
to serve the laity.

art AL AM.aNhC 0T NTICVE (17)

NovSEP 798 hdd mHAY::

Sam

Son of God, hear me, let me tell you;

Your people have been exterminatethbystone of renegade.
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Warq

Son of God, hear me, let me tell you;

Your people have been remitted.
The “stone” represents the teaching of the membgthe other churches. A stone, he
explains, hurts or wounds the person whom it igwimr at. Likewise, their teaching
affects the religious state of a person. This §itna it seems, worries the students, for
the conversion rate is unexpectedly high. Sincewhimg at the moment seems out of
their hand (as some of them lost their closeshétscbefore they realized it), they begin to
realize that they should look for a solution angesd to God. The involvement of the
ultimate authority should, at least, make tidnari secure. Thetamari needs the
Church’s security badly. This is because anythingt taffects the wellbeing of the
Church, affects thenfor the Church provides the traditional studenthitie essentials
for life. To ensure the security of the Churchhias to exhaust every possible alternative.

The deep-rooted nature of the problem makes theggier against the closing of
traditional schools difficult. For instance, the .th allocated allowances for selected
traditional schools. The Mahebre Kidus&edamante ena yeabenet temehret bet mereja
makuakuamiyalepartmerdlso provides project-based support, pocket manéyet students
and allowance to the scholars to make the monastarid churches that host traditional
schools self-sufficient; and to encourage that 4bkool society does not abandon the
schools.

The Department’s board chairperson Alemtsehay Méeseplains the departme‘r‘wt..
arlt oog°vé-17 NGITa- A%1$eTS 0+ aCh-Le? T9°vCT +NRrT

AT9.5LM AT1LLT AN 197 L2 IN:: ., »53u
scholars to stay at their school.”

provides incentive to motivate the

However, such kinds of interventions are only terapp solutions for the chronic
problem. The projects should encourage those stsideno have started education, at
least, to complete what they have started. Or elageuthose scholars like Lige Gubae
Admassu Webetu who are determined to survive tlaflesiges and keep teaching. But
the allowances or the project based support map@eatitract new students or even may
not guarantee that students have a better life eft@pleting their education.

‘.. A1 T 0k ACHEeT An8LC L At /0T kT ARE
PAPOFET £h9° PolovARTOT LML LoeMN AP HA ALTIN @0k
“There may come a time when the Church adminisinapiays attention to the traditional
schools and values the efforts of the scholargjelGubae Admassu Webetu.

SV 09v0 KE&P HACH-LAN 1PHE «TINL PE&AT 189116 ALOLTT AGOLIG NOLLLCID- T

TEAE ADMT RO 1@ TEF Govt i TC AE/PR TET RTC EEABT hihO, 15370
i RRET IR IEn

55 0900 R&P HACTLAN APHL TR 4 AET ATLEIN: GLGT ovd GF@- TEG Gavii ¢TC
HPx TET RPCEFTET NPC 150 AP 1% £
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Conclusions and recommendations

The oral poems reveal that the students have airezalized the dangers facing the
Ethiopian Orthodox Tewahedcthurch, the Church’s services and the traditionhbsls.
Traditional Church Schools are centers which prepgualified Ethiopian Orthodox
TewaheddChurch religious service providers in poetry, ngligs song, dance, religious
books commentary, etc. However, the graduates,halie devoted their energy and time
to their studies hoping to receive the opportutitygerve the Church, may not have the
chance to achieve this purpose and earn a rewasdpjoort themselves; or if they have
the chance, the reward may not be as attractitkegsexpected it to be. The absence of
appropriate training in certain skills deprivesrithef competing with modern education
school graduates. This compelled the studentsdp dut of school, discourage others
not to join traditional schools and make them tokldor other options to improve their
social status. Therefore, they proposed solutionas poetic manner. The poems advise
the audience to record knowledge from the scholrsouraged their peers to enhance
their capacity and increase their ability to getei@n income in a sustainable manner,
and also appeal to God to find a solution for thebfems.

The Church administration is entitled to make riewis of the curriculum of the
traditional schools, and assign appropriate pradesas training for particular jobs. They
should assess resources identify the gaps andiaris affecting the Church’s services
and use the findings to take appropriate measurgwdserve as well as develop the
schools and improve the religious services of ttieopian Orthodox Tewahedohurch,
working strategically to retain the social statfishe graduates of the traditional schools
used to have. Institutions like Mahebre Kidusanusth@lso work on capacity building
among the traditional students and improving thelvement of the traditional school
graduates in the Church’s activities in a sustdamafanner. The poems reflect that it is
not only the poverty during their school time tigiaffecting the attitudes/decisions of
the students but also the severe poverty after img their education. Scholars who
have the interest and the capacity to benefit fumeational training and other kinds of
professional assistance should take the lead imiexag the problems and sharing the
results to ensure the survival of the traditionalUrch education through improved
service provision.
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