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Abstract

This research is geared towards putting forwardtaatisg point for reasoning or
explanation that the Amhariancdbmta commentary material has its own valuable
techniques as it identifies possible interpretasirategies that may help literary critics
in their study of Ambharic literature. The researobgins by providing a general
introduction to the definition, history and sourcgdghe commentary material. The main
body of the paper gives some insights in to theulecfeatures of the commentary and
show how these features fit into the overallriptetative strategy.

To do this, some strategic terms that are usetiermncbmta commentary material are
identified and show how the terms are drawn upojugtfy the interpretation arrived at
theandbmtacommentary on the basis of the quoted texts flmrBook of Genesis.

* Dr. Mersha Alehegne, Assistant Professor of Phiiplat Addis Ababa University.

! This work is produced based on the Author's MAithesthe Department of Foreign Languages and hitere,
Addis Ababa University; and a paper presentedeat #International Conference of Ethiopian Studies)@lg-25
July, 2003, University of Hamburg, Germany
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Introduction

Ethiopia has distinguished herself by preserving dwen unique ancient religious culture
based on Holy Scripture, in an ongoing and dynawligious tradition. This can compare
favorably with the ancient cultures of other wardigious with their own scriptures (Torah,
Koran etc) in its sophistication and richness. &tha whose culture has be influenced
by the Bible since many centuries, has developddeatablished its own methods of com-
mentary that helps to extol the truths and vahiesriptures. This is in line with the pattern
of other exegetical traditions of other Christiaftures in general (and, as it is suppdsad
Antioch exegesis tradition in particular). Thigditan, known asndmta,is one of the unique
and most valuable legacies of the ancient Ethiopidhodox Tawaedo Church and the entire
country of Ethiopia.

Having read an Amharic commentary materaaldpmta) on a given text, one can easily
understand how the Ethiopic exegesis traditionghagalth of different kinds of literary
features and techniques as interpretative stratebliewever, as yet not enough research
has been done in this huge area of sfullyhy? Pederson’s probable reasons can be
summarized as: the oral transmission of the comamgmbaterial, losing of interest from
the scholars’ side towards the area, and scarditgcholars versed in Amharic and
Go'az.* Thus, this research was intended to present ansfapbint for reasoning or
explaining that the Amhari@andmta commentary material has its own valuable
techniques as it identifies varied interpretatitrategies that could help literary critics in
their study of G'az and Amharic literature. To do this, some striatégrms that are
used in theandbmta commentary material are identified and efforts my@de to show
how the terms are drawn upon to justify the intetgtion arrived at in thandmta
commentary based on the texts quoted from the bb&enesis.

The andomta: the Ethiopian Hermeneutics in Amharic
Background Notes

Theandmtacommentary can be defined as a mode of exegesih yormits the exegetes
to interpret a verse or phrase of a sacred tekt mitltiple choices of possible explanations
or comments. It is a translation and clarificatafrthe Ge'ez texts of Biblical, certain
patristic and liturgical books. The commentary ssras a point of departure to point
out the fundamental meaning of the translated Géged.

The mode of exegesis known asdmta consists of Amharic commentaries on Ge'ez
text® which are susequently interpreted using differsmmategies. It is the type of
commentary in which, after the text has been imetgal once, a chain of successive
comments (as many as 10 or 15 alternative commaeastg)iven, each one being
introduced by ancdbm’ (‘and’ or ‘one’). For the Ge'ez by Ge’ez comrteny tradition
(torg“am@, Am@-, aw “or” or N, bo, “there is” is used instead ahcbm, which means “in
addition to this meaning, there is another che.”

2 Cowley, Ethiopian Biblical Interpretation: A Study in Exeigal Tradition and Hermeneutick988, p. 38
3For the thorough discussion of the history of rese@nandmta, see Mersha Alehegne. 2011, pp. 13-18.
4 Pederson Kirsten S.1995, p. 5.

®For the consumption of this paper, only few termesgicked and analyzed. For the comprehensive ajipss
theandmtaand their definitions, see Mersha Alehegne. 20p16@0-676.

 Cowley, 1971, p. 9.

! The torgwameis the most virgin area in the academic circle tifi&@ian studies. We do not have a single
study which explored the rich tradition. We lookvilard to read Zelalem’'s work, a PhD candidate at th
Department of Linguistics and Philology Unit of AddAbaba University who is working on the subjemt f
his doctoral dissertation.
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From the four hierarchies of the traditional schegétem of the Ethiopian Orthodox
Tawahodo ChurcH the méshaf bet, the level where the study of the traditional
Amharic ancdbmta commentary on a givend®z text is practiced, is the highest stage
of educatior?. It is here that the foundation for the practicette Orthodox faith is set
forth, the education of monks prescribed, the thgplof the fathers of the church
firmly standardized, the calendar fixed and dogmmacficed™® Thus it requires a
thorough knowledge of &0z and the intellectual capacity to memorize the
interpretation of a G0z text.

The origin of theandmta commentary tradition is a controversial issue. 8om
traditional church scholars argue that it was sthrin Ethiopia when Zadox, who
accompanied the legendarysMlak | (son of King Solomon and the Queen of Sheba) to
Jerusalem, brought the 19 Books of the Old TestatoeBthiopia. These scholars claim
that their practice of exegetical interpretatiorsiilar to that of the prophets. On the
other hand, there is an argument that dhebmta started to be widely practiced only
during the period of the Gondarine kingdom (th&-18" cent.). According to this line
of argument, there is a belief that there were tmidely spoken foreign exegetes,
known as Mualem Petros (possibly Peter Heylingeen@an native) and Pauloskfin who
exercised a particular influence on the Ethiopigegesis.

According to the tradition, the £&. Mamhr (“teacher”) Esdros led a well-known school
of exegesis in B&’ata Maryam, Gondar. He was itisé ferson who stressed the need to
revise and standardize the exegetical interpreimtiod the sacred books. He edited and
improved the commentary tradition. However, thegswa division among his disciples:
some accepted his teaching and some opposed ia #&sult, two types ochndbmta
schools were created. Those who followed the reviselition came to be callelth¢ Bet
(“the Lower House”, also known a&-gondare Frgum “Gondarine Exegesis”), and
those who adhered to the old teaching were cdlkd Bet(“the Upper House”, also
known asY&-Gojjame d4rgum “Gojjamie’'s Exegesis”). The tradition also statémtt
another renowned exegeMiiqa Walda Ab (native of Sawa, who probably knew Arabic
and read Christian Arabic literature) declareddissatisfaction with the revised tradition
of Esdros and established another branch of conangnthich gained popularity among
the exegesis scholars and students. Thereaftaga Walda Mika’el,one of his disciples,
made some improvements to Esdros’s commentaryitgpelmd popularizing it through-
out the Christian regions of the country (It becamewn as Wélda Mika'eAbonnat
“Walda Mika’el's way [of thought]”).

Having passed through the aforementioned and oéwsions, and being handed down
through numerous generations from teacher to stutteandmtacommentary tradition
has been molded into its own specific form anduieatind it is still in our days being
taught in the traditional way.

Features

Andbmta has its own features and methods to explain agirels’ text. The characteristic
features of the commentary are discussed as follmith sample analysis from
commentaries to demonstrate how the concepts aatlurés fit into the overall
interpretative strategy.

8 From lower to highernibabi bet (school of reading)zema bei{school of spiritual music and danceggne bet (school of
spiritual poetry) anehaT’iHifi bet (school of commentary of books).
°The mishaf betclass is divided in to four categories. Thesekaedis Kidan targwaméNew Testament exegesibéluyi
Kidani targwame/Old Testament exegesisfishafi ligawanet targwameExegesis of books of Scholars or Fathers/ and
mishafi minokosat brgwame/Exegesis of books of monks/.
0 Frederich Heyer,1966, p. 140
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A. Standardized Pattern

Theandmta as a literary genre, follows a strict and unif@tandard when it presents a
commentary on the tektThe general purpose of this pattern is to enatsletmmentator
to use a set of formulae so that he can reachrt@kdoal of clarifying the meaning of the
commented-upon text. It starts by giving th& 4z text followed by its Amharic translation
(zéybé and finally the commentary propeprg”ame. In the tradition, the oz text
(z&n) is the text which is subjected to translation anthment. In the tradition, thesGz
text (zar) is usually regarded as correct and texts foundiffer from it are considered
wrong. This standard pattern can be shown asvsllo

fic 0o AT ANdC
(Geeztext) NG aoOAH
And God named the light

= ,,

AMANC NCYFT aoONT
Hen ah@-::
(Amharic translation) God named the light ‘day-time’

v

ﬁ»/.-u Tt 1w G- mvcnh

ACOT P9lm DAPTT @bt
AN O @1 U AL
1.0 O oot NCTWS P
tCATL e UM TC ARATE (MG
(Commentary proper) MNP AT ML oo,
Go¢ FGICHN: Oh Wi ot
v o= ot YA ReN -t
Aav%ivt @ANA, BTSN

It means ‘work’ because
humankind spends the day
toiling and laboring And there
was night and it became dawn
KISP became dawn, the night having
ancdbmta passed in darknes&nd there
was day-timend there was
light, ‘day’ was not previously
established (rather, it is so
called) because it is known by
what happens todayAncdhm
Moses the prophet spoke it
according to that with which he
was familiar.And there was one
day. Night-time and day-time
was one day as it says, a “day”
means that which comprises
day-time and night-time.

1 cowley, 1977, P.10. k /
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As we can see from the above example, the Amhamslation of the G0z text*%attempts

to bring out the essential meaning of theaa into Amharic. In most cases, the commentator
presents more than one alternative, which are retbgesponding to different ways of
understanding thedSz text or to different Amharic expressions of taene thought.

B. The Andam™®

In the andbmta commentary tradition the terancbm (‘and’ or ‘one’) is a key technical
term that is indispensable to the strategy. Oneecimmentator gives treiybeof the
nobab, he usually gives different alternative interptietas ** using the strategic term
andm as a turning point. The purpose of this prolongaeérpretation is to the better
understanding of the mystery behind the commenpexh text. We can see this by taking
a text from the Book of Genesis.

2A07 09°7 AreoNTFPAT LA 22A0 AN-£7 10NET hePT ST
AT N1FN AND-£7 10NET MEPT IS hTLI° AND AN PN ANTIEN
ATSA@ A0TS AN NPA NANT 740 Lov0ANS AT M@ GA9°
aodn AN AAGLIY oo MAF@S 1h9°F hoo 1 ARTHANGC
adht X8 PT 987 OaHT hOSD OAOIC ON Ad TC4 ALV
AT WA A% NACAhLT ONAPAA'T hoe Ghe7r BAAN: A2ANG
N0hCe oLIMT7 A% NRD ATMAIS: A7€9° NAChLT hov Ghe77y
LA hao LieTh U OchC Ohe- Bt 7°LC OhOPL. 0712 He (1.26)

If it is asked,to what shall we liken [the members of] the Tyiiffthe members]
of the Trinity are understanding, speaking, anddivAndm. because just as a
person, the Trinity has a heart, a voice, andthréacdbm Because just as a
person has a complete fgrso also [the members of] the Trinity have a fam,
it says,'we believe that God has real bodily parts eye ead hands and feet,
and He has organs which are in addition to thie&adbm. as it says'... in our
appearance and in our likengssprder that He governs or ruldgecause we
govern by grace the ones that [the members ofJtimty govern by nature.
Ancbm as it says ‘...as He governs in our appearahceas he governs the fish
of the sea, and the wild animals of the earth,thadirds of heavefGen.1: 26)

In the aforequoted text, the commentator explams man resembles the Holy Trinity,
introducing it with a quote, ‘Let us make man inr @ppearance and in our likeness’,
which we find in the G'oz text. As we can see, it is apparent that the centator leads
his readers into the heart of the text by presgrfibur alternative interpretations of the
Go'oz text.

C. lllustration

The chief objective of the commentator in usaimgbmtaas an interpretative strategy is to get
in to the heart of the text he analyzes and tadecthe mystery hidden in the depths of the
text. Thus, he illustrates the commented textfliemdint ways.

12 |n putting the Geez text4r), abbreviating terms and/or sentences is commus.fight come from the general
agreement that studentsasfdobmtaknow the Geez reading by heart so that it is nabaioly necessary to put all
the reading in the commentary corpus. In the iadithere are three ways of abbreviating a Gedz Tae first
one is taking the first two or three words of thee@ text and presents thgsbe Example®ACE 9°LCA...
for the text ®ACR 9°LCA LmN AN A APt I°LC H1%9° HINL AMH.A0AC (Gen. 3:1). The
second method is taking the first word of the Gegt as it is and write the first one or two lettef the rest of
the words of the text Ik@AC® 9°€ &m A9° A 9° 1% HITN &7, for the same text. The third way is
taking the first and the last words of the textreey are with the intermediating technical ternfraiation itself
too, 7. which is an acronym for the imperati¥,€: meaning go.

3Meaning: in addition to this meaning, there is Arobne.

% Theza commented with the highest numbehoflamss Rev.6:2 where ‘the white horse’ has ninetefredit explanations.

5 Translation and comment on this variant appeaate been omitted by the scholars.
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C.1llllustration by means of story/history (tarik)

The predominant technique for the commentatorsswtarik (illustrative story) taken
from biblical and non-biblical sources. The souraetially do not appear in tlhedbmta
commentary in the form of literal quotations frolne ttanonical text, but rather in the form
of paraphrased rendering. When the commentatorstargresent a story to illustrate the
text he is commenting , he introduces his commgrdara given text with the tertarik.

The following story, for example, is introduced the termtarik to illustrate why God

said ‘N&n-7 NCY7T “meaning “Let there be light”, the story talks abdhe fall of

Satarr?
OCHY AMANNC ANCYTT hao wGL,
AMaNNC NCYFT 0P STLT AT 00 4mé:: hovo
wGe NA@- hao M LAA: hov wse SN Yo MO+ 90+
wsee  TINT AT @éAm  AMANGDC  “10hh NCYHT
oA Ao AMANNC NeATS ONCY 7 ovhhd &INC AP::
Fen: AT NCYT  fANT PRI 9OIET - A B
aARNTT hEPT A7 10NET AL CT LT & T 'INCS 9° %
7eh'1t AP0l b avRA't @avt At @7loo NCAONTE HémCh
+00A:: 80007 hu-d- 1AL ALCT 4TC 'INCS h@LAL AL
LMCh- PTLAN £9°0 hAM:: h@LIT A74.0 LA (97 Al mCh-
ANAN N ANN: ANNG® ANPL AT 4MEPav- AGMET hh:: €7
M Ph 01T heht ThEAPA: Phmé-mé hh: hPd
LMChT PO AN 9°F APl TETLT AT MG AHE, PA9°
At TmMé-mért NAPC PCTPA: hP7 LmCh? Lo ®LHY
G09° OCLPA:: 97 WrE T4TLT A 4mCW w38 fh-t
Al OCLPA:: £7 W NavAxnt TNC ASUT@-:: AR 7P av-
aop\hh OAP° PN ATSA PS50 MCHA F4-I° NNVARY Adh
AN AAICART A AR TLTPA: HéE LA MM MC N
ACNE AV ARG A AT8.LAGD AN LNP@ LV 10
ONA7TH LA LAC HGY AICLI° A78.0 hv N1A ehCha-
ALNS ALNS AghT ANAe NCY'TT dmMUANT@:: gV o+
UST@ P50 P50 P50 NAD- haoNT1PA:(HE 4.1)

And God saw that the light was beautiful, God ardéhe light, know-
ing that it was a worthy creatioAndm. it reads ‘that it was tob’ for
‘that it was beautiful’; it means ‘that it was béwl’, just as ‘Tobit’
means ‘beautiful’ And God separated the light and the darkn&asd
made a boundary between darkness and lighik. If it is asked why
he said, Let there be liglit [it is because] the Angels said to each other
-for the Lord had created them living, understagdiand speaking —
“What are w& From where did we corleAnd who created us? And
were we created each by ourseReBecause God had created the devil
in the highest place of all, he [the devil] lackedoice from above say-
ing “I created”, and he heard them [the angelgjwehlking like this. He
thought he would say “I created”, and did not failact on his thought.
He said, “I am the creator of the created being’that time his tribes
were divided into three.

% The story is entitled by the Church scholars @geAanrt MG “meaning ‘the war of the angels’
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Some doubted; some said, “Yes you created us”; saide“What do you

mean you created us - rather we created you.” dtbters remained in the

air; the ones who said “Yes, you created us,” delamb to this world; the

ones who said “What do you mean, you created atherrwe created you,”

descended together with him [the devil]. Then thgets were very troubled,

and, as it says,ah angel of peace quietened them with his Wdrtle

archangle Gabriel reassured them, sayinef, tis stand firm in our respective

states until we find our Gddust as today a good warrior reassures a defeated

army, saying “Stand firm where you are.” It was tiiat made him worthy

to be the bearer of good news, as it saysd‘because of this it befitted him to

bear news to Mary.After this, before they [the angels] completelgsiptized,

He [God] created light for them, saying “Let thdwe’. This became

knowledge for them, and they praised Him sayiHgly, Holy, Holy”

(Gen.1:4)

c.2 lllustration withzags (quotation)
In the andbmta commentary tradition, the commentators incorpdratifferent quotations
from Biblical and non-Biblical sources mainly fraime passages of the books of the Fathers
of the Church, whose conceptions corresponded thétin own interpretations. This way of
using quotations from different sources enablesdinementators to enrich their commentary.

The illustration is introduced by the acronym omatggic term f50.” (for f2qs), meaning
guotation. The following is a good example:

OAhGL GhC:: GhCI® NLFIAG oot HMF Nov? 1€ F ¢ DAL
dée TNT PE B TINT 10+ Ahao (e PHAU- LOLINP a0 £
OhOPE ATEA:: (He 11:24)

And Nakor livedNakor lived one hundred and nine-years in chastity begat
Tara. Tara means “a conceived bir@3g. As it saysjn his lifetime, he let birds
conceive(Gen.11:24)

D. Explanation (Hatata)

In theandbmta commentary tradition, the commentator providether explanation to a
given text by inserting different kinds of stratedérms which are used to supplement,
support or corroborate what has been interpretatierancbm mode. Hatéta is one of
these terms. The commentator uses this term bémarts the commentary proper of
the commented-upon text. It serves to pave the fwaythe commentary proper by
illustrating unfamiliar concepts, terminologies;.gfor example, in the following text, it
is noticeable that commentator explaining the bgxtising the termatéta

olhov- AT ANNC OO0 NHY @FOTH OTNOP A9°LC
@O0t PPECE AOPETI LY 249° SN H7&  AHHT -
g QLY €7 2k ®TLT LTSN NAVF@- P7LAN
NA24F@ PoLNnéhs M4 TFo- PoU04T7 W78 $P AL
B PO AINVT PorOA U WIS @17 ORTETo-
PULNGT7 AL PR AL INC LA RINVT PooOATT U
a1 017 oTiFFo- 9°79° N0hC L7 H4TPETo- hhétk
OhCET 1@ hIVY° hOhC 7o (Lo Arta- P44
an:: A7 AN oL N0 AL AN @L OhC P70 A
L@ @ P85 an:: SN@9° 9°Ah 1@ WG CTI°d T
00h¢ A7t P4t MACATSTo Ao Po1L54 APT
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AN 10+ 0L N4 P8 0L Neh& Tt Pdus AT AN,
T 5 L OLOMC B LH @L PN Polovaan WCOLET
hooPs  ADAY® @F oolPF ANAY® hoolP3 NCOLET ®F o)
POLamANN- NPT A9t (#61:22)

And God blessed them, and said, ‘Be many, and ptwiti the earth’,
And he ordered the birds, that they be many inwludd. Hatéta On
this day, He made three types of creation — thes avi@ch crawl on
their belly, the ones which run on their legs, d@hd ones which fly
with their wings. The one like partridges and gaifi@wl, and everything
that resembles them, is one group. The ones thatith their wings,
like small birds and hawks, and everything thaserebles them, is one
group. Even though they come out of the sea, ttreiated nature is
from the four elements. From among these, theresame which,
having been produced from the sea, have remaineré.tfThere are
some which go at one time to dry land and at amdthéhe sea. There
are many which fly away. This is a simile. The $ea likeness of
baptism. The ones which remain living in the sea arlikeness of
baptism. The ones which fly away are a likenesshef people who
have gone off to apostasy. The ones which go toffmmd, at one time
to the sea, and at another to the land, are anpdearhthe people who
go to and from being a Christian to being a Mudlienbeing a Christian.
(Gen.1:22)

From the quoted text, it is clear that the commten&intention is to present thatéata
in advance (after thediybg in order to illustrate the following text withe exemplifica-
tion, which is brought at the end.

Cross-Reference

The commentator sometimes refers to different kiofisources. The text referred to
might be the same book that is being commentechprother book. This is introduced
with different kinds of strategic terms.

a.Lam7 L4 LooMA (lit. it will bring what it said ...,)

In the ancbmta commentary tradition, this term is used to indicattext/texts which is/
are taken from the text on which the commentargtase. This helps the reader of the
commentary not to be confused by raising questidrish are going to be answered later
on. After presenting what is promised, the commntentaoncludes his narration by ...
yalawsn amara (lit. it brought what it said...). For example, inet following text, the
commentator presents the narration he promisec¢amcludes with . yaldwsn améra.

o1 Nachvt 64T 0h SO @0k 0

N1 LA @L 4t PooMA: honF T NATE OnF P& ThA
AT @L AN 03 MF AA A289° NAR7 hdhSh hB.07
MAR A%954.0 @ (L ooHNE: 27 IH WS A 0P
ANINLI®: (@ hhoo§4T 083 AFGC ATéd WrE 0L Hé
antPU-9° NN FEICE ANGT PHT@: DY PADF  hooA):
(H§.39:11)
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Once upon a time it happened that Yosef enterazliaeh

What is said here will come (again) later. Oncerua time while
Yosef entered the garden to visit the plaats¢bm to aerate the old
with the new he entered the archive. By then theas no one. While
she saw that there was nobody around, she, witfeaoand shying,
had caught his clothes by saying ‘you slave.’ Thka following

happened

b. .../ OA @ (it ... it says)

By using this technical term, the commentator netesndations of supposed grammatical
errors in the G'oz text and substitutions for words supposedly uedutio their context.
Usually, when he uses this phrase, the commendaiks his readers "if enquired as to
why this is so, the answer is..."

There are times on which the exegete feelz#i®r nobab does not convey the idea that
it should have. At this time, he corrects or restahe giverzér or nobab by filling in the
gap from his own memory. This usually is introdudsdthe termsil/ sil naw meaning
“... the text ought to read...”. The following examjillestrates more:

OA9°F A8B9°7 N19ch PP<t7 (WwCh émlé NN PwCh +hr e
N7 1@< AILET AAPET ST @ (LA P1%h thde NCY 7
Y- ACOT9° AAPE 10 AA 10 SO0 U7 ATH.LT NéE
LTC ACKT NLA oo&mé NA°Io- 0-A NHD A7 Hé
NARD Né&F 97 AHIEF 1A (@7 AT8mé 139° NéF
N7 LTCE LA ACKYI® LMl Pon NPT aPTt AT8LE
A7 ATINA® ATELS ALCT OACT AméTar N
eSO PARNT 1o AL AINEe 0 TIPA
PAF@9°:: AN 77 H04 T 7h hA®- LA (HE:1:27)

If it is asked why he created Adam at dawn, bet dthers at dusk,
dusk is followed by darkness, and by this, hie & those [other
created things], ‘they are ignorant’; dawn is faled by daylight, and
by this he said of him [Adam] , ‘He is not knodfgeable.” If it is

asked why, while this is so, that he created tHose and him[and]

afterwards, it is according to human custom; jsstaay a rich man,
having first prepared the food, subsequently isviteople [to eat], so
the Lord having first created the food, subseqyemtieated him
[Adam]. If it is asked why even if that is so, heated him [Adam] so
that he walked upright, but those so that they aal&tooping; it is the
mark of the governor and the governéehdbm.[by it] those have no
hope of resurrection, but he [Adam] has the hoperesirrection.
(Gen.1:27)

This term also introduces a correction in the $tnecof a given @ oz text. When the
commentator feels that the structure of a certainZext is wrong, he gives the correction
of the very text, sayingsil naw’ after he translates thes@z text into Amharic. We can
see this in the following example:

OF4Aa0 (918 O9°LC Orh IATCav-
RPLE AL OPEC OFTLF hd AT AN 10 POOILS
PIEC PWEPHTDI° 14TC U T4Aow i (1§.1.2)
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The commentator not only makes a correction ofthecture of a given &oaz text, but
also of grammatical errors. For example, in théofeing text, the commentator corrects

a grammatical error

PALNTTT TLTC OAATT aoAOAT $AL NN P140 TLTC
O ATANDC LAAA ASNT 18 N PavAhiT?
TLPC OAlHaD ALGLA ONCdodh N PaPARNTT T LTC
OaHNoD: ANGEMLA OANGLod N LapMPA:: P°LCH, UADT
06-FF PLECL MA 10 (H§.1.2)

He will now introduce the creation of darkness,isgyand darkness
was over the degpthe creation of wind, saying ‘the Spirit of God
hovered over the water,” and the creation of angelying ‘and He
commanded the Cherubim and the Seraphim.” And ahig evas bare,
readings and the earth. (Gen.1:2)

In the quoted text, we see that the commentataecty the error made by the previous
writer by the letterd. ‘into ‘i ‘i.e the word«?° £ CA. »into «I°LC'L»

C. ...A74.A0/0 or ...a744) lit. ...as it/they/he says/say)

This is a term which is employed by the commenttiaronclude a quotation or proverb
used to illustrate a preceding comment. Commergatoote a certain text from a certain
book and try to convince their readers that whabaig said is accepted by many
scholars. This intention is introduced by the termndi(u) or ...ondala

This can be seen in the following example:

OLN. AMANNG FNC OMNA DACALT ONATAAY: 13 9CA
N12h 05 A9°AA 05 ACAP N7 ATEMC hh: dhvtd=: 790 C
DN PRI DACALY TINT PP A9 TI0NC £ Ao
£ PP BUSAE FINC NAe T et RS
W% PA VS FINC TINT AL AT T PAAN
AVFHN NSETD AL ALCT A hFECT Al £L£C7 hiv
£ECT AN MNCS: AL AMNC &Y OAF NC OSINC Hhe hd
LOATHANNG FINC A4 (19.1:26)

And God said.’ let us make man in our likeness Bndur image On
Friday, at dawn, the Lord said, ‘Let us create nmaaur image and in
our appearance.Hatata. His saying ‘let us make’ may show [both]
Unity and Trinity - His sayinglét us make'’in the plural shows the
Trinity, [and] His sayindlet us make'while being as one voice shows
the unity, because if each of them individually lsadbice, a heart, and
breath, they would have said, “Let me make [it], diyou make [i.”
but God saidjlet us make’ (Gen.1 :26)

d. A74.4 (lit. it said so)

The commentator does not only refer to what somglsaél. He also sometimes tries to
convince his readers concerning what the previatisoa said the very word, phrase or
sentence. This is indicated by the phrasdih ala.
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méAae AM.aNC IMNEC HINSL::
AMANNC PEl®T STLT UA LTC bAoo:: (7187
N0 9°LCT IO LTC 4Aov:: hebdi AQh AU-T7 10

FTLT ALLTC AHF INC: AFI5D O8Y 17 MC A9° IMC
Me-0 A5 AA 108 GTLET ALALMCI®S AH8Y hhi: (H§.2.2)

And God finished the works he made,

God completed [it], having created all the creatédgs which He had
begun, meaning “He completed [it], having createdven with its
belongings and earth with its garments”. Hatata[Meses] spoke thus
because until now He [God] had spent the time trgatlien created
things, but from now on, it will multiply furtherybnatural increase,
and no other alien created things will be createdsaid.(Gen.2:2)

Therefore, the objective of all these ways of fiesttion and referring to the previous
authors is to tell the readers that different arghare united concerning the comment
given and to explain the text as exhaustively ssibte.

Concluding remarks

As a conclusion remark: thandmta commentary is a source that should not be
neglected in the study of history, literature, gaphy, and the like. This research has
attempted to introduce the subject, which was meteby scholars, so that they may
pick up and explore it part by part. As it has wgdee little stylistic change over a long
period and at least some parts of it have beersrmdired with little change since the
seventeenth century, one may proceed in the stdidgider Amharic. High caliber
researchers could also conduct further meaningrelsdoy comparing the Ethiopian way
of exegesis with other exegetical traditions.
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